CIHM 

ICIVIH 

Microfiche 

Collection  de 

Series 

microfiches 

(Monographs) 

(monographies) 

Canadian  Institute  for  Historical  Microreproductions  /  Institut  Canadian  de  microraproductions  historiques 


Technical  and  Bibliographic  Notes  /  Notes  techniques  et  bibliographiques 


The  Institute  has  attempted  to  obtain  the  best  original 
copy  available  for  filming.  Features  of  this  copy  which 
may  be  bibliographically  unique,  which  may  alter  any  of 
the  images  in  the  reproduction,  or  which  may 
significantly  change  the  usual  method  of  filming  are 
checked  below. 


O' 


Coloured  covers  / 
Couverture  de  couleur 


□   Covers  damaged  / 
Couverture  endommag^e 

□   Covers  restored  and/or  laminated  / 
Couverture  restaur^e  et/ou  pellicul^e 

I I   Cover  title  missing  /  Le  titre  de  couverture  manque 

I I   Coloured  maps  /  Cartes  g6ographiques  en  couleur 

I      I    Coloured  ink  (i.e.  other  than  blue  or  black)  / 


Encre  de  couleur  (i.e.  autre  que  bleue  ou  noire) 

Coloured  plates  and/or  illustrations  / 
Planches  et/ou  illustrations  en  couleur 


D 
D 


Bound  with  other  material  / 
Reli6  avec  d'autres  documents 

Only  edition  available  / 
Seule  Edition  disponible 


I      j   Tight  binding  may  cause  shadows  or  distortion  along 
I — I    interior  margin  /  La  reliure  serree  peut  causer  de 

I'ombre  ou  de  la  distorsion  le  long  de  la  marge 

int6rieure. 


D 


D 


Blank  leaves  added  during  restorations  may  appear 
within  the  text.  Whenever  possible,  these  have  been 
omitted  from  filming  /  Use  peut  que  certaines  pages 
blanches  ajout6es  lors  d'une  restauration 
apparaissent  dans  le  texte,  mais,  lorsque  cela  6tait 
possible,  ces  pages  n'ont  pas  6t6  film6es. 

Additional  comments  / 
Commentaires  suppl^mentalres: 


L'Institut  a  microfilm6  le  meilleur  exemplaire  qu'il  lui  a 
6t6  possible  de  se  procurer.  Les  details  de  cet  exem- 
plaire qui  sont  peut-6tre  uniques  du  point  de  vue  bibli- 
ographique,  qui  peuvent  modifier  une  image  reproduite, 
ou  qui  peuvent  exiger  une  modification  dans  la  m6tho- 
de  normale  de  filmage  sont  indiqu6s  ci-dessous. 

I      I   Coloured  pages  /  Pages  de  couleur 

I I   Pages  damaged  /  Pages  endommag6es 


D 


Pages  restored  and/or  laminated  / 
Pages  restaur^es  et/ou  pellicul^es 


0   Pages  discoloured,  stained  or  foxed  / 
Pages  ddcolor^es,  tachet^es  ou  piques 

I      I   Pages  detached  /  Pages  d6tach6es 

[y  I   Showthrough / Transparence 


D 

D 
D 


D 


Quality  of  print  varies  / 
Quality  in^gale  de  I'impression 

Includes  supplementary  material  / 
Comprend  du  materiel  suppl^mentaire 

Pages  wholly  or  partially  obscured  by  errata  slips, 
tissues,  etc.,  have  been  refilmed  to  ensure  the  best 
possible  image  /  Les  pages  totalement  ou 
partiellement  obscurcies  par  un  feuillet  d'errata,  une 
pelure,  etc.,  ont  6t6  film6es  k  nouveau  de  fagon  k 
obtenir  la  meilieure  image  possible. 

Opposing  page?  with  varying  colouration  or 
discolourations  are  filmed  twice  to  ensure  the  best 
possible  image  /  Les  pages  s'opposant  ayan:  des 
colorations  variables  ou  des  decolorations  sont 
film6es  deux  fois  afin  d'obtenir  la  meilieure  image 
possible. 


This  Hem  is  filmed  at  the  reduction  ratio  checlied  below  / 

Ce  document  est  film*  au  taux  de  rMuction  indlqu*  ci-dessous. 


lOx 

14x 

18x 

22x 

26x 

30x 

y 

12x 

16x 

20x 

24x 

9flY 

Q9v 

The  copy  filmed  h«r«  hat  b««n  raproducad  thank* 
to  tha  ganarosity  of: 

Stauffer  Library 
Queen's  University 


L'axamplaira  film*  fut  raproduit  grica  I  la 
g*nirosit4  da: 

Stauffer  Library 
Quean's  University 


Tha  imagas  appaaring  hara  ara  tha  baat  quality 
poasibia  conaidaring  tha  condition  and  tagibility 
of  tha  original  copy  and  in  kaaping  with  tha 
filming  contract  apaciflcationa. 


Las  imagat  auivantaa  ont  Ati  raproduitas  avac  la 
plus  grand  soin.  compta  tanu  da  la  condition  at 
da  la  nanat*  da  l'axamplaira  film*,  at  tn 
conformit*  avac  laa  conditions  du  contrat  da 
filmaga. 


Original  capiat  in  printad  papar  covar*  ara  flimad 
beginning  with  tha  front  covar  and  anding  on 
tha  latt  paga  with  a  printad  or  illuttratod  impraa- 
tion,  or  tha  back  covar  whan  appropriate.  Ail 
othar  original  capiat  ara  filmed  beginning  on  the 
firat  paga  with  a  printad  or  illustrated  imprea- 
tion,  and  ending  on  the  laat  paga  with  a  printad 
or  illuatratad  imprettion. 


The  laat  recorded  frame  on  each  microfiche 
thall  contain  the  symbol  ^^  (meaning  "CON- 
TINUED"), or  the  symbol  V  (meening  "END"), 
whichever  applies. 


Les  exemplairet  originaux  dont  la  couvartura  en 
papier  eat  imprim*e  tont  filmit  en  eommancant 
par  la  premier  plat  at  an  terminent  soit  par  la 
derni*re  page  qui  comporte  une  emprainta 
d'Impression  ou  d'illustration.  soit  par  la  second 
plat,  salon  la  cas.  Tous  les  autres  axemplairas 
originaux  sont  filmis  an  commen^ant  par  la 
premi*re  page  qui  comporte  une  emprainta 
d'impraaaion  ou  d'iliuatration  at  an  terminant  par 
la  darniire  paga  qui  comporte  une  telle 
empreinte. 

Un  dee  symbolas  suivants  appar^itra  »ur  la 
darniire  image  de  cheoue  micro'icha.  sa  on  I* 
caa:  la  symbols  — *•  signifie  "A  SUIVRE".  le 
symbole  ▼  signifie  "FIN". 


Maps,  plates,  charts,  etc..  may  be  filmed  at 
different  reduction  ratios.  Those  too  large  to  be 
entirely  included  in  one  exposure  ara  filmed 
beginning  in  the  upper  left  hend  corner,  left  to 
right  and  top  to  bottom,  as  many  frames  as 
required.  The  following  diagrama  illustrate  the 
method: 


Lea  cartes,  planchaa.  tableaux,  etc..  peuvent  *tre 
film*s  i  des  taux  de  reduction  diff*rents. 
Lorsque  le  document  est  trop  grand  pour  atra 
raproduit  »n  un  seul  clich*.  il  est  film*  *  partir 
de  Tangle  sup*rieur  gauche,  de  gauche  *  droite. 
et  de  haut  en  baa.  en  prtanant  le  nombra 
d'imagea  n*caasaire.  Les  diegrammes  suivants 
illustrent  la  m*thodo. 


1 

2 

3 

1 

2 

3 

4 

5 

6 

AMCROCOTY   RESOLUTION   TEST  CHART 

(ANSI  and  ISO  TEST  CHART  No.  2) 


Ui  12.8 

Em 

It  |3j6 

H£ 

1.8 


^  /APPLIED  IfvHGE    Inc 

^^  1653   Eosl   Main  Street 

S'.A  Rochester.    New   York         14609        USA 

'■^S  (716)   482  -  0300- Phone 

^S  (716)   288  -  5989  -  Fox 


'*.tllrt.1'>«»' 


■i«iP: 


imm 


•I  ■(  ■>: 


i{feiMiiihiiiiii,Mriiiifttitiaiai.tti;i:t^^^ 


THE 

HERITAGE  OF  INDIA 


Joint 
Editors. 


The  Right  Reverend  V.  S.  Azariaii, 
Bishop  of  DornaknI. 
.  J.  N.  Far({Uhar,  M.A. 


tiuhjeds  proiwH'u.  and  volumes  under 
jire^/aratloa. 

SANSKRIT  AND  PALI  LITERATURE. 

Prof.  A.  A.  Macdonell, 


Prof.  L.  i>E  r,A 


Hymns  from    tho   Vodas. 
Oxford. 

Antholocy  of  Mahftyfina  Literature. 
Vallice  PuviMiN,  Ghent. 

Selections  from  tho  Upanishads. 

Scenes  from  the  Rdmuyana. 

Sfkctions  from  thv  Muh'thhiiiata. 


THE  PHILOSOPHIES. 

Tlie  Saiikhyn  System.     Prof.  A.  Bebrieuale  KEmi, 
Edinburgh. 

The  Philosophy  of  the  Upanishads. 

dahkara-  Vedanta.    N.  C.  Mukebji,  M.A.,  AUahnbiid. 

Rnruilnuj  N  Vcd;inta. 

lite  B»? '    Hiitt  System. 

FINK  ARl     4.ND  MCSIC. 

luiiuui  P»  uting.     Pri"-ipal  Percy  Brown,  Calcutta. 
Indiar         hit.  etui    .     K.  L.  Ewino,  B.A.,  Madras. 
Indiui  Piincipal  VV.  M.  ZuMBBO,  Madu 

The  M  Principal  Percy  Brown,  Calcutta. 

Indian  Ow^^* 


■"'aF" 


BIOORAPIIIES  OF  EMINENT  INDIANS. 

(iautftnm  BiKldha.     K.  J.  Sacndebs,  M.A.,  Rangoon. 

AAoka.     •   M.  Macphail,  M.A.,  M.D.,  Bamdah. 

^t>    karn. 

Kumftnujii. 

Aklinr.     D.  E.  Evahh,  B.A.,  Mirznpor«>. 

TiiUl  DAN.     S.  K.  DLTfA.  B.A.,  M.B.,  Ch.B.,  L^ihoro. 

VERNACULAR  LITERATURE. 

The  Kurn  '      11.  A.  Poplev,  B.A.,  Erode. 

Hymns  »(  the  Adiyars.     O.  E.  Piiii-ups,  Mj)     t;.. 

FRANcrs  KiNosiiLRY,  Bangalore. 
Hymns  of  the  A|var». 
Mfinikka  Vadiukar. 

rnyumanuvar.      Isaac  Tamhtah,  M.A.,  B.ir.-nt-Law 
PenanR.  ' 

Hymns  of  Hindustan. 

Chnitanya  Hymns. 

Miirathl  Abhniigs. 

(JujarfttI  Hymns. 

Siiiha'ese  Literature.     H.  S.  PEREnA,  B.A.,  Kandy. 

HISTORIES  OF  VERNACULAR  LITERATURE. 
Bengali.     C.  S.  Patbrso:?,  M.A.,  Calcutta. 
Oujarfttl. 

Hindi.    Edwin  Oreaves,  Bei.  .    s. 
Kanarese.     E.  P.  Rice,  B.A.,  bangalore. 
Marathl. 
Tamil. 
Telugu. 


EDITORIAL  PREFACE 

Finally.  br..thr<.n.  uhat«oever  tJ.ingH  are  truo 
what.oev,.r   thin«H  arc    honourable.    whatHo.n,.; 
thiU4».  aro  ju«t.  whafs,K,vor  thini^s  ,iro  p„ro.  u  hat- 
80«ver  thn.KH  aro  lovdy.  what«.    v.r  thinKH  ar-  of 
good  roi^.rt;  if  there  bo  any  vir......  an.l  if  there 

bo  any  praise,  think  on  these  things. 

No  section  of  the  population  of  India  mn  afT,>r(l 
to  m-.^Iect  her  ancient  heritage.     In  hor  literature 
philosophy,  art,  and  regulated  life  there  is  much 
that  IS  worthless,  much  also  that  is  distinctly  un- 
healthy;  yet  the  treasures  of  knowledge,  wisdom 
and  beauty  which  they  contain  are  ,00  precious  to 
be  lost.     Every  citizen  of  India  needs  to  use  them 
if  he  is  to  be  a  cultured  modern  Indian.     This  is  as 
true  of  the  Christian,  the  Muslim,  the  Zoroastrian 
an  of  the  Hindu.     But,  while  the  heritage  of  India 
has  been  largely  explored  by  scholars.  an<l  the 
results  of  their  toil  are  laid  out  for  us  in  their 
books,  they  cannot  be  said  to  be  really  available 
for  the  ordinary  man.     The  volumes  are  in  most 
cases   expensive,    and   are    often   technical    and 
difficult.     Hence  this  series  of  cheap  books  has 
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EDITORIAL  PREFACE 
been  planned  by  a  group  of  Christian  men,  in 
order  that  every  educated  Indian,  whether  rich 
or  poor,  may  be  able  to  find  his  way  into  the 
treasures  of  India's  past.  Many  Europeans,  both 
in  India  and  elsewhere,  will  doubtless  be  glad  to 
use  the  series. 

The  utmost  care  is  being  taken  by  the  General 
Editors  in  selecting  writers,  and  in  passing  manu- 
scripts for  the  press.  To  every  book  two  tests  are 
rigidly  applied  :  everything  must  be  scholarly,  and 
everything  must  be  sympathetic.  The  purpose 
is  to  bring  the  best  out  of  the  ancient  treasuries, 
so  that  it  may  be  known,  enjoyed,  and  used. 
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imRODUCTION 

Buddhism  as  a  sopaiate  leligion  has  almost 
pair,  ol  India  s  groat  lientagc. 

J\     nnf    Y^  '*'   "''''u    "P""    ''"'■   S'"*^'^^    buildings, 

.111(1    not   less   upon    her   national    consciousness 
^ot  only  did  It  absorb  and  crystallize  much  from 

ir^nf  h"";  '"'  ^^  ''^''^  •'  •^P^*"^'  ^»d  express 
rn  hi         ."  "t'^f'""''  ""^^  '^^^^'«'  but  it  has  in 
turn  been  reabsorbed  into  that  amazing  creed  and 
lias  given  of  its  life  and  spirit  to  it 

rwf  ""^  n^'  'f,!^''  ^^n^"  ^^  ^b«  ^^hical  teaching  of 
Gautama  Buddha.  This  is  a  heritage  for  which 
India  can  hardly  be  too  grateful ;  for  it  has  been  her 
gi«atest  weakne.-  that  she  has  never  risen  to  the 

^T"?^l "  ^t'r''  ^^«^'  ^"d  ««  has  missed 
the  moral  fibre  which  that  conception  alone  can 

mpart      And  whilst  Gautama   himself  failed  o" 

hnl7S  1,'"'^''''""'''''*'  ^"^  ^h^'^^fo^'^  failed  to 
Hold    her  allegiance,  yet  he  taught  of   a  Force 

which   makes  for  righteousness  ',  and  his  own 

a  mStvn  P"'f  '"^  1°^'"^  °^^^h««d  h-«  been 
a  mighty  power  for  good. 

.    Had  India  been  able  to  seize  the  best  in  Buddh- 

of  the  reality  ?.-d  the  nearness  of  God,  how  different 
Wory  would  have  been !    And  to^daj  when  the 

c^  f,l\l      '^'''l  ^  beginning  in  strange  and  in- 
calculable ways  to  dominate  her  sab-con!ciousness 
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6  THE  HEART  OP  BUDDHISM 

and  to  dictatP  the  programme  of  her  social  re- 
forms It  .8  being  seen  that  Gautama,  agnostic 
though  he  was,  was  yet  a  forerunner,  and  is  still 
a  proph  sc  voice  of  whom  she  has  much  to  learn. 

mv^n  *'''',«*r''K^'»  never  to  dkown  the  poor,  or  bend 
my  kneoa  before  iiiaolent  might.' ' 

Such  strength  is  truly  a  '  gift ',  and  it  is  not 
bautama  s  to  give  ;   but  sage  advice,  and  winnine 
example,  and  the  incentive  of  a  lofty  ideal  in 
which  barneys  of  caste  are  broken  down  and  men 
live  peaceably  together,-the8e  are  not  valueless. 
i*4i        W  f astern  reader,  therefore,  I  offer  this 
little  anthology,  believing  that  it  has  its  own  place 
in  the  Heritage  of  India  Series.     \nd  I  trust  that 
It  may  also  find  acceptance  in  the  West,  and  raav 
contribute  something  to  the  study  of  a  religion 
which  18  exercising  many  minds,  and  is  so  often 
misunderstood  alike  by  friend  and  foe 

The  Western  student  of  Buddhism  is  almost 
inevitably  fascinated  by  what  H.  C.  Warren  has 
called^   the  strangeness  of  the  intellectual  land- 
scape   ;  yet  he  is  not  seldom  bewildered  and  even 
alienated  by  the  mass  of  its  literature  and  by  its 
numberless    repetitions.    SIowl  -    the    conviction 
(lawns  on  him  thai  he  is  in  a  kind  of  maze,  that  he 
has  passed  the  same  way  many  times,  and  is  not, 
at  the  end  of  his  wanderings,  greatly  advanced 
towards  the  heart  of  the  religion. 
That  Buddhism,  in  spite  of  its  critics,  is  a  religion, 
•From  Rabiiidranath  Tagoro's  Gilanjali,  which  more 

ttr  ivrdo^tr ''"^  '^^  '^'''^'  -p-«-  <^5 
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and  that , ,  has  a  heart,  will  be  abumJ,„tly  dear  to 

he  randnl  student ;  in  fact,  it  may,    n  uIm Le   be 

«a.d  to  wear  ,t8  heart  upon  itn  sleev.  !    Certainlv 
here  ,,..„^  ^^^^^^.^^  ^^  ^^^rta,ny 

Hand   m  it,   as  so   many   writers   of   theosonhir 
endency  would  have  us  Mieve  ;  p   d  t^rBu Jdha 


hiinsrlf  protected  that 
one : 

'Even  aa  the  Ocean  hah 
that  of  Haltr— BO  my  docth 
eHwricc— that  of  dclivemneo 
One  thing  only  do  I  to- 
ol sorrow.' 

How  wistfully  have  tJ.»' 
turned  to  these  ideals  ; ' 
that  he  threw  open  the 
The  heart  of  his  religion 


"sage  wa-  a  simple 


•ienj  but  oil 
-  overvwheri' 


taste — 
•Mt   ono 


,iAy  th 


consist  of  fl  few  great  t-nets  ..; 

which  bear  directly  ui**  .n  this 

transiency   of    phenom.  na.   whi<  a 

sorrowfulness  of  thiiij..       the     tw 

effect,  which  brings  I.,    ne  to  t. 

reason  for  his  own  p;       and    r- 

the  problem  of  suffer    4;  auu   .    « 

this,  the  doctrine  of  transmi^r«     .. 

1st.    guise,  which  amplifies  t 

finds  in  expiation  a  meaninji  u,, 

far  Buddhism  is  inevitably  i,,r(«.„ 

It  rejects  all  speculation  as  to      Lns  •    and  if  "it 

Htopped  here  it  would  indeed  de.  rfe  the  cl!   rge  oi 

ladical  pessimism  so  often  hurled  at  it      Hut  its 

second  step-«the  uprooting  of  sorrow'      arries 

;  Cf.  Nos.  XXXIX,  XL. 
*  Cf.  Nos.  II-VU. 


'•ow  h    I  the  ttj   ooting 

s  of  hii^  countrymen 
i  hov  sigmiicant    '  is 
V  of     alv-ation  to  aU.2 
he  naid  t  > 
ptm  tical  kind 
tii  aj?  '  :  the 
»xpl«  ns    the 
«f  <a4i8e  and 
''"idual  the 
.  solution  of 
y  Unl  "(I  with 
'•^-  its  Buddh- 
uiation  and 
world. 3     So 
cai,  though 
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u  nort'  oi  8t(jr(iv  optirjusm. 

nave  ,   If  we  can  l,ut  ri.l  oursrlve      f  this  «-.■  sl.ull 
w.i>  oJ  biuldhist  nf,'litc<)usru'.s.< » 
royai    rod(l.s    to    emancipation— sclf-rulture    and 
a-n  dst  th'    i'"'^  ^'^  f^'  attainment  of  that  which 

r;:ra;d^;;:.tn.:;:i  "-■•"'^'•^^  ^^  ^^"^««  ^«  ^'«- 

Such  are  the  cardinal  tenets  of  eariv  Buddhism 
and  they  have  laid  a  strong  lu.ld  u,  c^i  f he  7ma" : 
mition  and  reas.,n  of  Bu.ldhists  of^  4  r.Se  'o 
though  often  disfigured  bv  modern  accS.ms  and 
primitive    superstitions.  "Thus,    wide^    a     they 
differ  in  other  respects,  the  Buddhisi/of  Cey S 
and  Burma  and  the  Bud.ihism  of  (Jhina,  JaJ,an 
and  Tibet  are  one  ,n  these  fundamentals.         ^      ' 
unon'thn^  ^vhole  s,  ucture  r'  Buddhism  is  reared 
upon  that  intuition  of  Gau   .ma.  which  is  know„ 
as  his  Enlightenment,  and  which  he  epitomized 

Trntr'  '"  '^t  ^'"^'^  ''  '^''  ^«"^  Aryan,^or  Noble 
Truths;    and  being  primarilv  a  moral  teacher  he 

expe„eoc<.,»„  Gautama  in  his  Eightfold  Way  fum- 
'  Cf.  Nos.  I.  \'li,  VIII.  IX   &c 

XLv^^.°"  ""''' ""''''  ^^^^i".  -^J  XXXVI.  xxxvir. 
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marizod  his  own  experience  in  the  lonp  purnuit  of 
J'app.noHH  and  iH-aoe.     Both  religions  ire        be 
reRarHe,    n.  or  o  u^porf  as  Paths  to  Happing  > 
N..W   the  ,.,lwral   as   wHI   as   th.   ni.t  i    hvsir.l 
Hleas  o    B,ul.lhis,n  n.ay  h.  fo„„,l  ,i         Sv  e 
an.l  tabulate.1   ,n  sc.hoh.stic  list«  and-prosy-X 
oj,M.e8,  but  t h.y  are  far  more  attraefive  v  ami  not 
less  aecurately  oxpn.ssp,l  i„  ,,,,/,„,,  ,,  „i^   .    .," 
verse,  scattered  her,,  and  then-  through  the    acre 
wm,n.s.  or  collected  into  snH.  anth.^logi  s  a    th  ' 

spont^ane.ty  and   usually  l.ss  of  dogma,   I    mve 

rems^'ridT'^  ^-^'r'  r"'  j"*p"'-  ^^^^ 

'  TirifZ     r^  M."""'V'  ^"  •■''"  f'e  collection 
Ihe  Heart  of  Buddhism    ,    for  1  believe  that  hv 
careful  study  of  these  verses',  t  he  stud  nT'vi  He.  te  . 
more  of  t  le  sp.r.t^of  Buddhisn.,  an.l,  what      mm 
important,  enter  far  more  deepiv  in^o  the   eeS 

;;orbir '  "^" ''  "^-"  ^'"-^  ^^-"^h  tt: 

Is  It  not  true  that  we  get  nearer  to  the  spirit 
of  Chnst  and  to  the  heart  of  Christian  expe-  eCe 
m  such  hymns  as  Newman's  '  Load,  KindlyK  ' 
and  Matheson's ;  O  Love,  that  wilt  not  let  ne'^go  '' 
and  ,n  poems  l.ke  Francis  Thompson's  '  Hound  of 
Heaven',  than  m  most  volumes  of  theoloyvor  eve„ 

tl  eXldl-\  vZ^  ^"  '^'  f  "g'^  ^^^  ejacdatio.     o 
the  Buddhist  Elders  we  find  the  expression  of  a 
true  and  deep  experience,  from  which  we  may  learn 

'  Cf  Xos.  VIII,  IX,  &c. 
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much  of  the  strange  blending  of  joy  and  stoioi^m  i 
and  of  benevolence  and  self-culture^^  which  chTrac 
terized  Buddhism  in  its  Golden  Age 
Mrs.    Rhys    Davids,    to    whom  'th^    R„^/iu-  ,. 

eaition  ot  the  Then-gatha  a  doubt  whether  '  «,.«„ 
the   pious   Buddhist    believes   that   these    ^eTses 

I  lie  uraer  to  whom  they  are  ascribprl  nr  +v,„^- 
Uiese  notable  adherents  co'^versed  in  S  il, ' 
Yet  this  IS  what  almost  all  Buddhists  do  beHevl »' 
In  Ceylon  I  have  lain  awake  at  night  listen  n^lo 
the  driver  of  the  bullock-wagon  and  his  nfate 
conversing  in  impromptu  stanzas ;  and  in  the 
East  where  memory  is  wonderfully  Retentive  it  i! 

"hi  r;'' bV'i  %''''t  «^-^"  dtrnd'in 

tni3   way.     But   whether  the   gathas  were   nnitP 
spontaneous  or  not,  we  can  feel  that  they  are  the 

It  IS  essential  in  studying  Buddhism  to  get  a  true 
and  synjpathetic  mental  picture  of  tL  great 
Teacher  himself.    This  is  not  easy ;  for  many  of  the 

diaoguesarescholasticinventionr;tiffandwooden 
^d  most  of  the  statues  are  purdy  conventional' 

^^lll^^}':^:^^^,^^  beU 'under  ^T^- 


'  The  Teacher  a  Farmer  '  ^ 


and  withal  humorou,  ^okrlirandYSeT::  at 
any  rate   one  statuette  in   which   tht   J^t  , 
seeded  to  have  caught  scnethTng 'f  ta%  ?" 
I  had  wandered  ,nto  one  ot^he  picturesque 
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described  in  No   XT     H       !  ^T"    ™<'''  «»  that 

?nd  4.1  "".'^  ^''  attendant  disciples  Mogga  lana 

starin7  L?i     •    '     "^  standing  colossi,  with  eves 
staring    and    inexpress  ve.     Before    thpm     ^ 

if  we  could  do  a„^r„g  for  h"*e«,"    V  ?"'  "' 
swollen  and  inflamerf     wf  "'"><";  "yliich  were 

:ae;XTa!;;«„niSh!:,°i^r"T™'^^^ 

the  most  perfect  image  o  (Z,  b'h  r""!  f  °"*'*  "^ 
It  was  about  two  feef  h^h  „f  v        '1  f  ""^  "'™- 

he  were  expounding  some^'nic^^St'irdS' 
'  Buddhist  monk. 
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H. 


il 


But  it  was  the  face  which  at  once  riveted  attention  ; 
it  was  so  kindly  and  so  humorous,  a  smile  playing 
about  the  cornors  of  the  mouth  and  an  expression 
in  the  eyes  such  as  .Socrates  must  have  worn  as  he 
quizzed  his  adolescent  disciples. 

Such  was  Sfikyamuni,  who  loved  to  call  himself 
a  physician  of  the  soul,  and  whose  greatest  joy  was 
to  open  the  eyes  of  men  blinded  with  passion,  or  to 
stab  the  soul  of  the  sluggard  awake.     The' Four 
Noble  Truths  are,  in  fact,  as  Kern  has  pointed  out, 
an  adaptation  of  current  Indian  medical  lore  to  the 
needs  of  the  soul,  and  it  was  thus  that  the  Teacher 
conceived  his  work.     But  gradually,  within  two  or 
three  centuries,  myth  and  legend  surrounded  his 
story,  and  his  humanity  was  hid  under  a  heavy 
superstructure  of  miracle.     Such  is  the  Buddha  as 
the    modern   unsophisticated   Buddhist   loves   to 
think  of  him — an  omniscient  victor  and,  in  a  sense, 
a  Saviour  able  to  impart  his   merit  to  others.^ 
And  Northern  Buddhism  was  only  carrying  this 
line  of  development  further  when'it  deified" him, 
developing   the    doctrine    of   justifying   faith    in 
Amida,  and  making  t'..    Highest  Bliss  consist  in 
entrance  into  his  Paradise.    But  Southern  Buddh- 
ism has  on  the  whole  continued  to  think  of  him 
as  Teachei    ind  has  treasured  summaries  of  his 
teachings.     Familiar    examples    are    the    Maha- 
mangala    Sutta  2    and    the   Vyaggapajja    Sutta,^ 
which  are  known  to  almost  all  cultured  Buddhists 
and  give  in  concise  and  attractive  form  the  whole 
duty  of  the  layman. 

The  doctrines  of  Karma  and  of  Transmigration 
have  become  deeply  embedded  in  the  Buddhist 


Cf.  No.  XLII. 


No.  IX. 
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consciousness,  of  which  indeed  they  form  the  very 
warp  and  woof.    No  one  who  has  not  lived  in 
India  can  reahze  how  great  and  subtle  is  the  hold 
which  these  doctnnes  have  laid  upon  the  imagination 
and  reason  of  even  the  simple  villager.    And  here 
It  IS  well  to  note  that  whilst  Gautama  strove  to 
refine  upon  the  Brahminical  doctrine  of  Trans- 
migration and  to  substitute,  for  a  transmigrating 
soul,  passing,  as  in  the  Upanishads,  like  a  cater- 
pillar from  leaf  to  leaf,  a  stream  of  en -rgy  clothing 
Itself  in  body  after  body,  yet  modern  Buddhists  for 
the  most  part  revert  to  the  older  philosophy  ;  and 
J  have  therefore  not  included  any  passages  which 
deal  with  the  differences  between  the  two  doctrines- 
they  may  be  best  studied  in  that  very  attractive 
work  the  Milinda  Panha,  or  '  Questions  of  King 
Menander  '.    I  have  also  omitted  passages  dealing 
with  the  nature  of  Nirvana,  for  it  is  possible  to 
support  any  of  the  current  theories  concerning  it 
from  the  Sacred  Books,  and  Buddhists  for  the  most 
part  are  not  troubling  themselves  about  it,  but 
look  forward  rather  to  rebirth  in  a  heaven  or  upon 
earth  under  favourable  conditions. 

There  are  certain  other  controverted  subje-:ts 
however,  which  are  of  more  practical  import  and 
which  are  always  recurring,  and  I  hope  some  light 
will  be  found  upon  them  in  these  pages.    The  s'^- 
called  'pessimism'  of  the  Buddha  may,  for  iL 
stance,  be  studied  by  setting  side  by  side  Nos. 
AIA  and  XX,  in  which  a  pessimistic  attitude  to- 
wards the  Body  is  revealed,  with  Nos.  XXIV  and 
AAV,  which  show  a  sturdy  optimism  towards  the 
Mmd  of  man.    Again,  the  still  vexed  question  of 
the  place  of  love  in  Buddhism  may  be  studied  bv 
contrasting  No.  XXXVI,  which  inculcates  bene- 
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volence  to  all,  with  Nos.  XL VIII  and  XLIX,  which 
teach  attachment  to  none.  And  some  material 
for  an  estimate  of  the  Buddha's  attitude  to  women, 
another  controversial  question,  may  be  gathered 
from  Nos.  XXX,  XXXII  and  XXXIII. 

The  stories  included  are  rather  specimens  than 
an  adequate  selection;  they  are  included  as 
throwing  further  light  upon  the  topics  of  the 
poems  ;  and  all  are  popular  with  modern  Buddh- 
ists. A  knowledge  of  them  as  of  the  poems  is 
of  great  importance  to  the  Missionary  and  the 
Civil  Servant,  and  indeed  to  any  one  whose  lot 
is  cast  in  Buddhist  lands  and  who  is  not  too  insular 
to  desire  the  friendship  of  the  people  of  these 
lands. 

Every  student  of  the  subject  will  probably  n. 
his  own  idea  of  what  should  and  what  should  not 
be  included  in  a  collection  making  so  bold  a  claim  : 
some  may,  for  instance,  object  to  the  supernatural 
element,  which  is  rather  largely  represented ;    to 
the  presence  of  stories  of  ogresses,  or  of  charms  for 
snakes,  or  of  the  plea  for  departed  spirits.    My 
own  feeling  is  that  I  have  not  included  enough  of 
such  matter,  for  it  undoubtedly  plays  a  very  signi- 
ficant part  in  the  Buddhism  of  to-day :  the  '  Pirit ' 
ceremonies  are  very  common  both  in  Ceylon  and 
Burma  1 ;  and  the  poems  used  on  these  occasions  are 
very  well  known.    Others  may  object  that  too  large 
a  pkce  is  given  to  tue  Sangha,  or  celibate  Order 
of  Monks,  and  to  the  importance  of  gifts  made  to 
them ;    but  though  the  '  yellow-robed  brethren  ' 
are  too  often  corrupt,  they  wield  an  enormous 
power,  and  modern  Buddhism  is  in  a  large  measure 

»  Cf.  No.  XLII,  IV,  note. 
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a  doctrine  of  merit  obtained  by  gifts  to  the  hhiHhm 
For  millions  of  modern  Buddhists,  Buddh  srn  n 
almost  equivalent  to  this  doctrin;  of  merit  so 
Ob  ained,  a  doctrine  which  is  killing  its  vTry  soul 
offer  Xf  P^«^*«.-^eape  criticism,\ut  ISmbly 
offer  these  renderings  as  an  honest  attempt  to 
reproduce  the  spirit  of  the  originals,  and  Xey  aJe 
for  the  most  part  literal  translations  ^ 

Pund'rW*  D^TwagTs^r^^f tL^r^" '"^^ 
Training  School,  CoSZT'.M  ItlTpTr 
nanda,  of  Calcutta  University,  for  help  in  loca""n.r 
certain  passages  and  in  translating  certahi  o^he  ? 

fnal^^""^^'^  ^°^  I  translated  the  T^L-.S 
together  some  two  years  ago  from   a   S  eaf 

manuscnpt  belonging  to  one  If  the  Kandy?rples 
and  It  has  been  a  pleasant  recreation  which  has 
helped  to  while  away  the  tedium  of  a  slavova'e 
and  a  convalescence  to  put  our  rendering  of  them 
and  some  other  translations  into  verse.  ^ 

sug^gtsSn?"  ^-  ^'  ^'  «^"  ^  -«  --  -luable 
I  must  express  my  thanks  also  to  Mr    D    T 
Subasinha  o  Ceylon  for  permission  to  include  iwo 
of  his  translations  (Nos.  XLIX  and  LIII    and  to 

lo'^i  «1^.*^''^''  ^r'^^"^  «f  ^he  Burma  Archaeo- 
logical Survey  and  to  Prof.  Rhys  Davids  for  similar 

^S^Z^  ^^P""^  ^--  '^LIV  and"x£^^?[ 

fri^^'*-{'  }  T  S'^'^  ^°  *hank  my  Mother  who 
t  anscribed  the  whole  text  for  me,  when  I  wasto 

nas  Jeaint  to  honour  the  memory  of  the  Buddha 

I  sh^  1  T'^n^'l'^  *«  ^°  ««  '^v  this  litSe  book 
'  tl^i^'^^-    «*^"  --«  do  I'hope  that  it  will 

B 
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C^'    ?li°  *^°''  ^^^  ^'•^  «*"ving  to  lead  the 
followPrs  of  the  great  dead  Teacher  to  Him  who  is 

the  mZ'  '"^  ^ho  blends  in  His  Sacre™ Person 

MystfcterT.."^^""'"'"^'^  ideal  with  the 
iviystic  i'assion  of  the  heart  of  India. 

Rangoon,  December  5,  1913. 


■d  the 
^ho  is 
'erson 

i  the 
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THE  TEACHER  A  FARMER 

(Sutta  Nipata,  Uravagga.) 

Thus  have  I  heard  : 

The  Blessed  One  was  dwelling  in  Magadha  at 
^f  khinagm  in  the  Brahman  Village  Ekan.Ia 
where  the  Brahman  Kasibhavadragt  had  file 
hundred  p  'Ughs  at  work ;  for  it  was  the  time  of 
P^oughmg  One  morning  the  Blessed  One.  taking 
robe  and  bowl,  came  to  the  field  where  th^y  werf 
working  Now  ,t  was  the  time  for  breaking  the 
fast  and  he,  awaiting  his  turn,  stood  on  one^side 

accosted  Wm'"  Tl'""^  ''""^^^  '}''''  ^^^  '^^' 
accosted  him       I,  0  recluse,  plough  and  sow  and 

then  only  do  I  eat     So  should'st  thou,  0  rrc'luse 

plough  and  sow  and  thereafter  eat '  ' 

'  I  f «"'  0  Brahman,  plough  and  sow,'  said  he 

nor  do  I  eat  till  I  have  ploughed  and  sown  '         ' 

^^ay,  but  I  see  no  yoke  nor  plough,  no  plouah- 

hare  nor  goad   no  beasts  of  burden  belonging  to 

the  Reverend  Gautama.'  "    ^ 

Then  up  spake  the  Blessed  One  again  • 

.In    l^^'  ^  ?^^^«^a"'  plough  and  sow,  and  havina 
ploughed  and  sown,  I  eat.'  ° 

To  whom  the  Brahman  made  answer  in  these 
verses :  mt-se 

'  0  Gautama,  if  farmer  thou 
As  thou  so  brazenly  declarest. 
Where  are  thine  oxen  and  thy  plough  ? 
Come,  idle  braggart,  show  us  how 
Ihe  field  for  harvest  thou  preparest  I  ' 
B2 


s 
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To  him  the  Blessed  One  made  answer  : 

'AFarmerl,  good  sir,  indeed. 
Kight  Views  my  very  fruitful  seed  : 
The  rain  that  waters  it  is  Discipline 
Wisdom  herself  my  yoke  and  plough 
(Brahman,  do'st  take  my  meaning^  now  ^) 
T^^  P?!«  '«  ^'^'^den  Modesty,       ^'  '' 

And  Mindfulness  the  axle-tree- 
Alertness  is  my  gcad  and  ploughshare  keen  I 

Wit'h'^Tli^hM'^^^S  "^^  ^^*  ^"'l  speech 
With  Truthfulness  I  weed  the  ground  • 
In  gentle  Kindliness  is  found   ^  ' 

The  Way  of  Salvation  I  preach 

My  ox  is  Endeavour 

Which  beareth  me  ever, 

Where  Grief  cometh  never 
To  Nirvana,  the  Goal  I  shall  reach. 

Such,  good  Brahman,  is  my  farming 
And  ,t  bears  ambrosial  crops  :  "' 

Whoso  follows  out  my  Teaching 
Straight  for  him  all  sorrow  stops  ' 

'  A  Farmer  thou  in  very  sooth 
Ambrosial  is  thy  crop  of  Truth  I 
n/"'^^  ^'J«  rice-milk,  sir,  I  pray  thee  • 
Gladly  do  I  now  obey  thee  ! '  ' 

the^rrce-miKr  *°  ''^'''  '^''  '^'  Buddha  took 
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Brahman  was  fully  converted  and  admitted  to  the 
feangha,  afterwards  becoming  an  Arahat. 

Note 
The  same  story  occurs  also  in  fSamyutta  Nikaya,  VII.  2.  1. 


II 

VANITAS,  OMNIA  VANITAS 

(Visuddhi  Magga  XVII.) 

All  ye  who  live  in  sensual  joy 
And  take  delight  in  carnal  lust, 
Shall  feel,  when  sensuous  pleasures  cloy 
Grief's  smarting,  piercing  arrow-thrust. 


-4 


III 

DISILLUSION 

(Theragathfi,  72.) 

Sickness  and  palsied  tottering  Eld, 
Yea,  Death  itself  these  eyes  beheld! 
From  such  dread  sights  to  free  my  mind 
I  left  what  most  I  loved  behind. 

Note 

fh'^.^®/.'l^u®"f^^u°^*.^^  **'**^«  ««^°i«  to  have  followed 
that  of  the  Buddha  himself,  who,  obsessed  with  the  sicht 
of  a  leper,  an  old  man  and  a  corpse,  left  all  to  find  a  way 
of  escape  from  suffering.  <»  "ojr 
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IV 

THK  MISERY  OF  LIFE 
(From  tho  Introduction  to  the  Jitaka  Book.) 
As  some  poor  sufferer  in  prison  pent 

Jroni  year  to  weary  year  is  racked  by  pain 
Long,s  for  release  and  cannot  find  conte  t      ' 

But  ever  pines  and  chafes  against  his  chain 
ho  do  thou  see  in  each  succeeding  birth 

A  prison  full  of  untold  misery  ' 
beek  to  shak..  of!  all  chains  that  bind  to  earth 

And  from  existence  evermore  be  free. 

NOTK 

«fii"^' "'^if^^iT*^^'^'^  "*  siiecimens  of  tho  550  'Birth- 
Btonos    which  comprise  the  Jfttaka  Book. 
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Ki\RMA 

(VasetthaSutta.) 
Action  the  whole  wide  world  is  fashioninc 
liy  action  man  is  ever  being  made  : 
'Tis  action  fetters  everv  living  thing 
As  the  whole  chariot  by  its  pole  is  swayed 
Note 
By  acting,  a  man  creates  fresh  Karma,  the  effects  of 
±H  "'T.r^^  themselves  out.     Thus  the  cour'e  o    the 
wodd  and  the  lives  and  destinies  of  individuals  are  bo  ne 
from   moment  to  moment  determined.     The  almost  in^ 
evitablo  deduction  from   this  teaching  is   that  wi„ 
offers  a  way  of  freedom  from  these  fetters,  and  Extern 
mormchism  tends  always  to  this  solution. 

The  doctrine  is  well  summed  up  in  the  Milinda  Pafilift 
m  words  attributed  to  Gautama  :  ^ 
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'  PJach  beintj  b^i*  liis  own  action  :  each  in  h«ir  to  hm  own 
Mtion  :  eftch  »  the  fruit  of  his  own  action's  womb  •  each 
IS  kinsman  of  hw  own  action,  and  each  has  his  own  action 
as  overlord  and  protector.  It  is  their  own  actions  that 
dmdo  men  up.  allotting  them  to  high  or  low  estate.' 

rho  Sago  Nagasena  quotes  tho  above  as  throwing  lit-ht 
upon  tho  in«iuality  of  human  ilcstinics. 


VI 

KAK.MA  ^T 

(Anguttara  Nikiiya  III,  .$3.') 

The  harvest  of  thy  former  birth 
Must  now  be  reaped  upon  this  Earth 
For  be  they  many,  be  they  few, 
(0  Monks,  the  Law  is  known  to  you 
Deeds  done  in  envy  or  in  hate, 
Deeds  of  the  fool  infatuate, 
Must  bear  their  fitting  punishment, 
Till  Karma's  energy  be  spent 
For  lustful  thought  and  angrv  word 
No  entry  to  thy  life  afford, 
But  recognize  tliy  proper  doom 
And  yield  just  retribution  room  : 
Who  seeketh  wisdom  flings  the  gate 
Wide  open  to  his  fitting  fate  ! 

Note 
To  see  things  as  thoy  arc,  and  to  accept  i'  o  inevitable 
with  a  stoic  fortitude— thiM  is  true  wisdom-       .ordinc  to 
the  Buddha.  * 
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VII 

FOUR  SORROWFUL  THIN«^8  :    A  RIDDLF  AVn 
AX  ANSWER       "'"^LL  AND 

(SamyuttaNikayal.') 

\vw'«?nT^.'^  •^""^'*"  ''^^  to  Earth  ? 
VVhat  still  disdainetl.  to  bo  houn.i " 
Who  pass  ,n  woo  from  birth  to  birth  v 
From  what  car.  no  release  bo  found  V'- 

'  Hi!  ^*'!,'"f-  ''/'"«^^^  '"«°  to  earth 
His  mind  disdaineth  to  bo  bound 
A II  sontiont  boings  know  rebh-      ' 
From  misery  no  escape  is  found  !  ' 

VIII 

ANOTHER  RIDDLE  AND  m  ANSWER 

(Sutta  Nipata  L'"} 

"'™  *" '"'  "^  '""o ".« SnS  '[s^:  s"„'^,  r.  s?; 

'wttt'^"  ^r^  '^"^  °^«"  possess  V 
wia   is  ir  '^''"  *'"^«*  happiness  V 
What  s  thp  rrif*  "^  *^^  «^'««t  ? 
What  IS  the  life  of  lives  most  meet?' 
(Gautama  answers  : 

'Faith  is  the  best  that  men  possess 
The  Law  brings  truest  hapross 

Truth  IS  the  sweetest  of  th^eCoet' 
The  life  of  Insight  is  most  meet . ' 
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I  IX 

)  THK  SOX(;  OF  GREAT  HLKSSIN(; 

^.  ( Mahriinangala  Sutta  :  Sutta  Niprua  U.') 

I  In  tho  Htreas  it  lays  upon  the  so-called  '  r«S8  v« '  virf  „»- 

Thus  have  I  heard  : 

Once  when  the  Blessed  One  was  at  Jetavana  in 
Anathapmdika's  Park,  as  night  came  on   a  beau 
t  ful  rfei-o  (god)  drew  near,  lighting  up  the  whole 
place  with  his  presence.    HeVeted  the  BWd 

'  What  countless  men  and  deities 
Desiring  Bliss,  have  sought  to  fiiid— 
Come  tell  me,  Master,*  what  it  is 
Ihat  brings  most  blessing  to  mankind.' 

BntlJh^''   '■'  fM"«n*   «f    tho    position    of   the    gods    in 


\\   -y 
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To  whom  the  sage  made  answer  : 

m,    ^^"n  ^^^  fool,  to  court  the  wise, 
T*..s  IS  the  highest  Paradise  : 

Pay  ye  respect  where  it  is  due, 
bo  will  true  blessing  wait  on  you  : 

Seek  a  fit  place  and  there  remain, 
Strivmg  self-knowledge  to  attain  : 

If  in  past  lives  you've  stored  up  merit, 
Ihe  fruits  thereof  you'll  now  inherit  : 

Let  wisdom,  skill,  and  discipline, 
And  gracious  kindly  words  be  thine  : 

Tend  parents,  cherish  wife  and  child, 
Pui-sue  a  blameless  life  and  mild  : 

Live  thou  devout,  give  ample  alms, 
Protect  thy  kin  from  life's  alarms. 

Do  good,  shun  ill,  and  still  beware 
Of  the  red  wine's  insidious  snare  : 

So  do  thou  persevere  in  good  : 
This  is  the  true  Beatitude  : 

Be  humble,  with  thy  lot  content. 
Grateful  and  ever  reverent : 

Study  the  Law  of  Righteousness, 
This  IS  the  path  that  leads  to  Bliss 

Be  patient  thou,  the  Saints  frequent 
And  ponder  still  their  argument : 
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The  Noble  Truths,  the  life  austere 
And  chaste  that  brings  Nirvana  here  :  ^ 

The  life  from  eightfold  bond  secure,^ 
The  life  of  peace  that  crowns  the  pure  : 

This  is  the  Highest  Bliss  to  find, 
This  the  chief  blessing  of  mankind. 


NoTKS 

•  Nirvana  iti,  this  world  ia  the  calm  and  serene  state  of 
mind  of  the  Arahat,  wholly  detached  from  the  thingB  of 
time  and  space. 

»  From  eightfold  bond.  The  eight  attachments  are  : 
Sorrow  and  joy,  fame  and  contumely,  wealth  and  poverty, 
gain  and  loss.  If  a  man  is  moved  by  none  of  those  things, 
he  is  a  happy  man. 

Another  very  popular  summary  of  Buddhist  ethicis  is 
found  in  the  Dhammapada  183 : 

Eschew  all  sin  ; 
Good  deeds  begin  ; 
Cleanse  every  thought  ; 
Thus  Buddhas  taught. 
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THE  TRUE  RECLUSES:  A  DIALOGUE 

(Therigathri,  271-90.) 

development  and  a  good  dSf  rf  n,!??  i'""8'''''"""atio 
«.ve»  the  ,,„reet  motK^ tTL-i^T^Al""^:     ""'i-' 

See,  Father,  see  the  holv  men  "  n. 
AwafaDg  me  from  sleep,  O  RoS  ■        "  ""''' 
And  ever  art  thou  pra,^  "  The   "  luse,  . 

Say  why  are  these  r:ct:e''s7e:r''t"re''f  ^"^^  ' 


vc',  jtm  wi^"^  '  —■ 
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Versed  in  the  Righteous  Law  they  are,  and  skilful  • 
Aye,  and  they  practise  too  the  law  they  preach  ■  ' 
Learned  and  self-possessed  and  ever  watchful      ' 
Living  in  all  things  as  the  Sages  teach. 

Must  I  not  love  them  ?    Far  afield  they  wander 
Wise  and  so  lowly-minJed  and  discreet  • 
Knowing  the  end  of  every  ill  and  sorrow- 
See,  Father,  how  they  pace  the  village  street ! 

Downcast  their  eyes  ;  their  paces  measured,  sober, 
1  ley  meditate,  nor  look  to  left  or  right  • 
Tliey  lay  not  up  on  earth  the  fleeting  treasure  : 
I'lnished  their  quest,  their  lofty  goal  in  sight ! 

Poor  are  they  too,  yet  touch  not  gold  nor  silver  • 
J;>ach  day  supplies  for  them  their  simple  needs  • 
l^rom  many  lands  and  towns  thev  join  the  Order 
Bound  in  the  sacred  tie  of  loving  deeds.' 

'Lucky  the  day  when  thou  wast  born,  0  maiden  I 

J<irm-founded  is  thy  faith  in  Jewels  Three 

These  are  the  harvest-fields,  as  well  thou  knowest, 

VVhere  there  is  very  fruitful  husbandly 

I  too  will  serve  the  worthy  true  recluses  ; 

.Such  service  is  repaid  most  bounteously  ! ' 

'  Father,  if  any  evil  apprehending 
Thou  would'st  be  wholly  rid  of  evil's  snare, 
('O  get  thee  to  tiie  Master  and  take  refu^re  ' 
Straight  to  the  Holy  Norm  do  thou  repiTir'; 
Aye,  and  whate'er  the  noble  Bhikkhus  bid  thee 
Ihat  do  :  for  truest  happiness  lies  there.' 
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}1^\.^\      t""  T  -^^^^'ghtway  to  the  Buddha, 
H,s  holy  teaching  from  the  Bhikkhus  I'll  obtain 
So  shall  I  too  observe  the  noble  precepts 
And  the  best  bliss  on  e^^.th  I'll  surely  gain.' 

(Later.) 

'Erst  was  I  but  by  noble  birth  a  E-ahman, 
1  his  day  am  I  a  Brahman  made  in  sooth 
Attaining  to  the  threefold  Vedic  Knowledge 
bathed  in  the  cleansing  waters  of  the  Truth.'  i 

;  Note 

'  ve^ed  ?n  tte  t2^  t*^'  *'""  '''^>-^'''  ^^^  "^^^^^  i*  ^oan 
I  J '^®'i  i"  toe  three  attainments  of  the  Ar-^hfit  '     tn„^ 

ledge  of  former  births,  the  eyo  of  insight   a.   .  .L"^""?"^" 

out  of  all  taints  of  impurity  ^    '  ^  '     '''*'  l'"''^'"^ 


,)C>41iViA  >. 
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XI 

THE  ABODE  OF  PEACE 

(Chulla  Vagga  VI.>) 

Theso  stanzas  are  attributed  to  Gautama  Buddha,  and 
give  thanks  for  a  gift  of  sixty  monastic  colls  made  bv 
a  lay-adherent  t(,  the  Sangha.  Caves  of  this  kind  still 
exist,  notably  at  Nasik  and  Karli,  looking  out  over  wide 
and  peaceful  vistas  and  forming  ideal  spots  for  meditation 
and  undisturbed  quiet. 

It  is  very  moving  to  stand  in  one  of  those  ancient 
nionaster-x's  and  to  reflect  that  here  for  many  centuries 
the  peaceful  '  Sons  of  the  Buddha  '  led  the  '  strenuous  life 
of  meditation',  ce^nturios  before  that  great  tableland  Jiad 
become  the  battlefield  of  the  Marathas  and  the  Moghuls. 

Here  cold  and  heat  no  sojourn  make, 

Here  ravenous  beasts  no  entry  find, 

Nor  stinging  fly,  nor  creeping  snake, 

Winter's  cold  rain  nor  summer's  scorching  wind. 

Here  is  a  place  to  concentrate 

The  thoughts,  to  dwell  serene,  apart, 

Where  men  of  insight  meditate— 

Such  habitations  charm  the  Sage's  heart ! 

These  are  choice  gifts  :  therefore  ve  wise, 
Having  your  own  best  weal  in  miiid, 
Let  sacred  edifices  rise 
To  lodge  the  holy  Brethren  of  mankind 
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Raiment  and  fitting  drink  and  food 

And  ample  bedding  now  prepare  ! 

These  offer  to  the  Brotherhood  ; 

Let  them  in  turn  the  Righteous  Law  declare. 

So  shall  your  misery  remove, 
And  ye  be  purged  of  every  stain, 
Goodness  and  Truth  ye'Il  learn  to  love, 
And  loving  shall  the  longed-for  Goal  attain  ! 

Note 

In  this  poem  the  following  points  in  Buddhist  cthica  are 
noteworthy ; 

1.  The  division  of  labovr:    The  Sangha  to  meditate,  the 

laymen    to    provide.      (Compare   S.    Paul.   Romar. 
XV.  •',  1  Cor.  IX.  ".) 

2.  The  Teacher  appeals  frankly  to  the  motive  of^elf-advawe- 

ment:   Buddhist  ethics  are  ultimately  hedonistic. 

3.  Tnere  la  much  merit  in  giving  gifts  to  the  Sangha :   The 

India  of  A^oka  was  thickly  sown  with  such  '  sacred 
edifices ',  and  Behar  gets  its  name  from  the  number 
of  Viharas '  it  contained.  In  the  Burma  of  to-day 
pagodas  form  a  distinctive  part  ot  the  landscape,  and 
at  Pagan  there  are  said  to  be  a  thousand.  Where  we 
say  '  as  many  as  the  stars '  the  Bunnan  says  '  as 
many  as  the  pagodas  of  Pagan  '.  It  is  I  think,  true 
to  say  that  Buddhism  is  tending  more  and  more  to 
emphasize  this  doctrine  of  '  Merit '  and  Christianity 
to  reject  it.  ■' 
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XII 

MEDITATION 

(Theragathtt,  307.) 
(Selected.) 

White  against  the  dark  storm-cloud 
Homeward  Hy  the  frightened  cranes  ; 
The  cave  they  seek  is  hid  by  rains  ; 
The  toads  awakened  croak  aloud  : ' 
Here  where  the  streamlets  rush  in  spate 
Beneath  dark  trees  I'll  meditate. 

(Ibid.,  211.) 
Big  with  rain  is  the  stormy  sky  ; 
The  crested  peacock  calls  his  mate  ; 
The  earth  gleams  fresh  with  greenery ; 
A  fitting  time  to  meditate. 

In  Buddha's  precepts  be  not  slack  1 

Hard  to  travel  is  the  track 

That  leads  to  Bliss  :  no  turning  back  1 

Note 
These  poein^  like  many  in  .uo  '  Songs  of  the  Brethren  ' 
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XIII 

HRROIC  MEASURES 
(Ibid.,  VXi.) 

Not  for  sleep  is  the  star-spangled  night 
But  for  work  and  vigil,  O  Sage  ! 

What  if  the  elephant's  rider  unseated 
Be  mauled  by  the  brute  in  his  rage  ?  * 
Better  for  nie,  than  to  live  on  defeated, 
Is  to  die  in  the  thick  of  the  fight ! 


XIV 

HOLDING  THE  MIRI  ')R  UP  TO  NATURE 

(Ibid.,  !(!!».) 

The  barber  came  to  dress  my  hair  : 

I  took  the  mirror  from  his  hand, 

And  in  it  all  my  bodv  scanned  : 

And  whilst  I  gazed,  jo  !   then  and  there 

1  knew  the  vileness  of  the  flesh  : 

So  broke  I  through  the  clinging  mesh 

Of  Ignorance,  and  cast  aside 

The  unclean  garment  of  my  pride. 

Now  stript  of  Vanity  I  go  ; 

No  more  shall  I  be  born  to  woe  ! 

«n*rl!i-/'*;-''''''^'*"'''  '^  '\  ''""S^ous  hut  very  useful  mount, 

nmoTfnl       .?'•   ''''"J   *''™^*^  '*   I"-'^^'''  t"«   Strenuous   a 
practice,  IS  the  way  to  I  peace. 
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XV 

A  CONVERTED  WORLDLING 
(Ibi(L.  157.) 

t  ZTtT""-  !  ^^",^^"«  ""'y  '"'"^'  ^o  dress 
A  thralJ    o  pn,Io  un.l  wanton  wirko.lnoss 
(  nt.l  I  listened  to  the  .Sa..e  ' 

And  let  h,s  gracious  words  i.ssuaire 
My  crav,„g  thirst  for  sensuous  happnt  .s. 


1» 
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XVI 

NOBLESSE  OBLIGE 
(Il'itl.,  173.) 

As  when  a  blood  horse  falls  beneath  the  shafts 
And  stung  with  shame,  doth  struggle  to  ar   , 

Whom  the  great  Teacher's  insight  maketh  wise 


XVII 

A  HERO  OF  THE  SOLITARY  WAY 

(Ibid.,  95.) 

Blind  and  alone  my  way  I  wend, 
The  desert  sands  before,  behind  • 
^hunnmg  the  haunts  of  evil  men  ' 
Here  let  me  die,  alone  and  blinrl  i' 
C  2 
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XVIII 

ALL  IS  FLEETING 
(Ibid.  145.) 

Days  and  nights  go  speeding  past ; 

Life  itself  doth  pass  away  ; 
As  the  river  rushing  fast, 

Men  hasten  by,  and  may  not  stay  ! 
Though  they  would  its  sting  ignore," 
Fools  the  doom  of  sin  endure  : 
Retribution  conieth  sure  ! 


XIX 

A  ME.MKNTO  MORI* 
(Ibid.,  151.) 

See  Kali  trussed  for  burial,  loathsome  ^      t ! 
Clumsy  and  huge  she  lies,  the  crow-black  irull  : 
Broken  her  limbs,  and  from  her  broken  skull 
The  clotted  brain  li.e  curd  comes  oozing  white. 
Such,  such  is  mortal  woman  !    Ponder  thou 

The  ghastly  wreckage  of  mortality  ; 
For  loving  such  men  are  reborn,  I  trow, 

From  misery  to  endless  misery  ! 

.u*.^!l  ^'"'"'*'-  f''^'"<=l^l^i»g  thi«  very  horrible  poem  is 
that  this  practice  of  gazing  at  dead  bodies  and  .skeletons 
till  disgust  arises  and  detachment  from  the  world  follows 
18  stil)  in  use  in  Buddliist  lands.    There  are  other  Buddhist 
poems  much  more  offensive  than  this. 
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XX 

THE  HODV 

{.Milinda  Paiihu,  73.«») 

This  bo.Iy  is  a  nest  of  loathly  sores  • 
A  dank  am  s  nnerv  skin  ArA  '-. 

Note 

only  analys.,  tho  bSy  nto "s  ?'  .' rf  ^'"""-  "  '  ''.y  w.nild 
a.  it  is,  t4y  would  cLJi'toiorf  ST  '""'^  ""'  "'"  '^ 
dcsiro  would  die  out  in  them  "  '"""I'^''"  '*'  '^"d 

wi^ich  .  truly  detleti^^UVirbu';?.;.;  d^o/^^  '"^"'^ 


XXI 

'THE  VIEW  DEPENDS  mm  THE  POINT  OP 

(A  paraphrase.     N'isuddhi  Magga,  I.) 

and  riJ^^-diiied  womr"'"^'  ^^^  "  ^«^"^'f-' 
back  at  him  seekTnTt  ^'"''."^  ^^"^  '^"'^  '^"g^ed 
Hashin,  teeth,  h^tL'  ^IS^at  th^Td  '^^ 
a  set  ol  bones,  and  impure.  ^  ^""^^  ^'^ 
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The  Elder  saw  her  teeth  agloain, 
Aud  straight  disgust  surged  up  within  : 
'  How  foul  this  body,  rightly  seen  ! 
Ho  think,  and  ye  toTruth  shall  win.' 

^  Soon  her  husband  in  pursuit  came  up  with  the 
Elder  and  asked.  '  Did  you,  0  rcvereml  sir,  see 
a  woman  i)as.s  this  way?  '  To  whom  he  made 
answer  : 

'  Or  man  or  woman  passeil  me  now, 
(Jood  sir,  1  cannot  rightly  say  : 
But  this  at  least  is  sure.  1  trow, 
A  skejfton  liath  gone  this  way  !  ' 

NOTK 

A  niodiaoval  Westorii  carving  in  ivory,  now  in  tho 
Fitzwilliaui  Museum  at  Cam  bridge,  represunts  in  front 
a  beautiful  woman,  behind  a  skull. 


XXII 

THE  HOG 

(Thcragatha,  17.) 

Like  a  hog  to  the  trough 
Goes  the  fool  to  the  womb  ! 
EverluHting  rebirth 
Is  the  sluggard's  sure  doom. 

NoTK 

The  hog  in  ISuddhism  stands  for  .sloth— one  of  its  three 
cardinal  vices. 
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XXIII 

ri:i{si.:\-|.-uA\('K 

( 11)1.1.,  24«.) 

1 .    Crcile  cjjMTto. 

Once  hadfif  tliou  Faitii,  ikuv  Ims<  it  not  '; 

Tliut  is  l/i>f  fault,  not  tniii.-,  ()  Son. 
riuii  is  thi.s  wavering'  faith,  1  wot : 

Men  grasi»,  lose  hold,  and  are  undone  ! 
Biit^  tlu'sc  old  legs  an-  .strong  and  .stout  : 

To  bi'g  my  food  1  must  .set  out : 
A  little  there,  a  little  here  ! 

Thus  do  thou  also  per.severe. 

2.    IIupc  for  the  (Jlimher. 

(li>iil..(Ji'.) 

He  who  falls  may  ri.se  again  : 
Falling  lo.se  not  lieart  of  hope  ! 
Up  the  steep  and  slippery  slope 
I  too  struggled  to  attain  : 
And,  because  I  loved  the  good, 
8wift  1  found  Be.'titude  ! 
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XXIV 

THE  VICTORY  OF  THE  8T01C 
(Ibid.,  39.) 

Disease  assailed  this  mortal  frame, 
And  straight  my  mind  awoke  : 
'  Come,  play  the  man  !  '  within  me  spoke 

A  v-ice  that  to  the  rescue  came. 

Note 

^oJ'''%^i"»u  P?""'"  admirably  contrasts  the  transient  fraU 
body  with  the  eternal  mind  of  man.  Similarly  the  foliowSs 
poem  contrasts  the  body,  in  its  dull  common placeTS 
StSnl'*'  *'^  'far-wandering'  mind,  wLch  m"ay 

XXV 

THE  KINGDOM  OF  THE  MIND 
(Ibid.,  14.) 

Blest  is  the  lesson  my  teacher  has  taught ' 
1  live  in  the  village,  but  ever  in  thought 
1  escape  to  the  jungle  :  no  fetters  for  me 
*or  wisdom  hath  set  me  most  gloriously  free  ! 

XXVI 

THE  UNDAUNTED  HEART 

(Ibid.,  189.) 

Alone  dwell  I  in  dreadful  cave, 
'vv^^  ^^.i^  pours  gurgling  ceaselessly  : 
i  hese  things  for  me  no  terrors  have  ; 
Heeding  them  not,  my  mind  is  free. 


M 
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XXVII 

A  CONTENTED  MIND  IS  A  BLESSING  KIND 
(Ibid.,  207.) 

Cold  and  dark  is  the  winter's  night ; 

It  chaps  the  skin  ;  it  freezes  thought ! 
Where  shall  the  shivering  bhikkhu  lie  ? 

If^to  safe  barns  the  harvest 's  brought ; 
The  Magadhans  rejoice  ;   and  I 

Rejoice  with  them  :   I'll  sleep  all  right 

In  good  warm  straw  this  winter's  night ! 

Note 


XXVIII 

THE  STRENUOUS  LIFE  OF  MEDITATION 
(Ibid.,  23L) 

'Too  cold  for  work,  too  hot,  too  late  it  is  !  ' 
Men  think  and  lose  their  opportunities. 
But  some  of  heat  and  cold  make  light 
And  work  away  in  their  despite  : 
Come  seek  we  jungle-solitude 
And  cultivate  the  strenuous  mood  ! 


i  n 
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XXIX 

A  BUDDHIST  S.  ANTHONY 
(Ibid.,  267.) 

Fragrant  with  sandal-wood  and  garlanded 
A  girl  was  dancing  gaily  in  the  street        ' 
With  softest  strains  of  flute  accompanied 

Thptf?'f     "Pu""  "!^  ^Sg^^g  ^«»"d  to  meet 
The  harlot,  as  she  plied  her  shameful  trade: 
U  bnare  by  Mura  set,  licentious  jade  '— 
My  gorge  arose— my  mind  was  free  ! 
Ihe  Dharma  s  work  behold  in  me 
Frmt  of  the  Sage's  husbandry  !     ' 

Note 
the  Earlv  Christian  rh,.r,i,i  !    ^-Kyptian  hermit  of 

the  chilien   of  S   wnrH      Christian  saint  weeps  that 
children  of  light.  ^"^  ''"'  '''''''  "^^^^""^  **»«»  the 

XXX 

MARRIED  LOVE  IS  LUST 

(Ibid.,  299.) 

With  handmaidens  and  jewels  rare 
Ut  womankind  surpassing  fair, 
Our  little  b..v  upon  her  arm', 
My  wife  came,  seeking  me. 
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But  I,  of  evil  lures  aware, 
Beheld  in  her  a  subtle  snare, 
Designed  to  do  me  deadly'  harm 
Disguised  by  Mara's  treachery  I 
buch  bonds  have  lost  their  hold  on  me 
Ihey  chain  him  not  whose  mind  is  free' 
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XXXI 

A  NKW  .MAN 
(Ibid.,  43.) 

Happy  I  in  freedom  blithe  ' 

Three  crooked  things  I've  laid  aside  : 
The  plough,  the  hoe,  the  heavy  scythe  • 

There  they  lie  :  there  let  them  bide  » 
1  he  strenuous  life  of  meditation  free 

This  is  the  life  henceforth  for  me  I 


XXXII 

A  NEW  WOMAN 

(Therlgatha,  U.) 

Happy  freedom  !    Liberated  bride  ! 

lo  bondage  never  to  return  ' 
Three  crooked  things  are  laid  aside 

My  mortar,  and  my  butter-churn  : 
Aye,  and  my  crooked  hunchback  lord  • 
i^reedom  from  birth  and  death's  assured 
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XXXIII 

UNSAFE  CONFIDANTS 
(Milinda  Pafiha,  IV.") 

Nine  beings  are  unstable,  fickle,  mean : 

Ihe  lustful,  angry,  easily  beguiled, 

The  coward,  too,  and  he  who  seeks  for  gain 

Women  and  eunuchs,  the  drunkard  and  the 'child  • 

■bor  what  is  told  to  them  in  secrecy 

The  public  comes  to  know  immediately  ! 

i 

Note 
This  poem  is  chiefly  of  interest  as  helping  u?  to  realize 
Gautama's  v.ew  of  women.     That  thi/low  estimlte  of 
women  was  really  his  seems  clear  from  two  other  passages  : 

1.  Anguttara  Nikaya,  IV.' : 

'Why  is  it,  Reverend  One,  that  women  never  sit  in 

Sn'pS"affal;n '"''^  '""'^"^'  """^^^  ^o  far  countries 

'Women     0    Ananda,    arc    irritable,    and    envious 

miserly  and   foolish.    For  these   reasoAs   they  do  not 

embLiel^       assemblies,  nor  do  business,  nor  go  on 

2.  Chulla  Vagga,  X."  : 

'  ^^>^  a  blight  of  mildew  falls  on  the  ripe  crop  of 
nee.  O  Ananda,  that  crop  is  doomed:  so  in  whatever 
religion  and  doctane  women  are  allowed  to  leave  home 

8%dy\nr    "'"  '"'''"''   '^"^  ''"«*°"   ^'"  '=°'"°   *°  "^ 


I  I 


■111 


THE  HEART  OF  BUDDHISM  45 


XXXIV 

A  FATHER  GREETS  HIS  SON 

FINDING   HIM   IN   THE   COMPANY   OF  THE    BUDDHA 

(Theragatha,  177.) 

As  lions  roaring  each  to  each  in  mountain  cave 
bo  speak  we,  heroes  who  liave  wisely  fought  and 

won,  '        ® 

Defeating  Mara  and  his  host  of  warriors  brave  • 
Victorious  father  greeteth  thus  victorious  son;  ' 
Orladsome  the  sight  to  a  father's  old  eyes 
Beholding  his  son  in  the  ranks  of  the  wise' 
We  have  honoured  the  Teacher,  respected  the 
Law, 

And  reverenced  the  Sangha.    Rejoice  evermore ! ' 


XXXV 

A  SON  GREETS  HIS  MOTHER 

WHO   IS   WEEPING    BECAUSE   HE   HAS   TAKEN   THE 

YELLOW   KOBE 

(Ibid.,  44.) 

A  MOTHER  may  mourn  for  her  dear  dead  son. 
Yea,  she  may  mourn  for  her  absent  one  : 
But  why  lament.  Lady  Mother,  for  me 
Whom  here  in  the  flesh  thou  now  dost  see  I 
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XXXVI 

COMPASSION 

(Sutta  Nipata,  148-9.) 

As,  recking  nought  of  self,  a  mother's  love 
Enfolds  and  cherishes  her  only  son. 
So  through  the  world  let  thy  compassion  move 
And  compass  living  creatures  every  one, 
Soaring  and  sinking  in  unfettered  liberty, 
Free  from  ill-will,  purged  of  all  enmity  ! 

Note 

Buddhaghoi4a,  the  great  comnjentator  of  the  fourth  cen- 
tury A.  D.,  commenting  upon  this  passage,  gives  a  beautiful 
analysis  of  a  mother's  love  for  her  son  : 

Her  yearning  over  the  infant  is  Mettd,  benevolence  :  her 
longing  for  his  recovery  from  sickness  is  Karuna,  pity : 
her  joy  at  his  growing  powers  is  Mudita,  sympathy  :  and 
her  attitude  of  detachment  when  ho  is  married  and  has 
a  home  of  his  own  is  Upekha,  non-interference. 

A  very  fair  idea  of  what  Buddhism  means  by  love  may 
bo  gathered  from  this  passage  and  from  Nos.  XLVIII  and 
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XXXVII 

COMPASSION  TO  ANIMALS 

A    CHARM   AGAINST  SNAKES 

in'''Mw'''^™''v'*'.^''V^™'"'*«  "«  o*  t^o  Fairies'  Sone 
uJa&T'Tu  ;^'''*' '  ^'■''''«'  "^*^y  ^^"  bo  a  bit  of  pro- 
Buddhistic  folk-loro  incorporated  into  the  Buddhist  books.* 

It  18  related  tliat  a  certain  priest  having  been  killed  bv 
snake-bite  the  Buddha  taught  that  it  mus^t  hTo  bemi  the 
fault  of  the  dead  inan  for  not  exercising  compassionate 
thoughts  towards  '  our  little  brothers  '  the  snakes 

He  then  enjoined  upon  them  the  duty  of  cultivating 
such  thoughts  and  taught  them  a  song  to  sing  for  theif 
protection  It  Ix-g^na  with  a  profession  of  lole  for  the 
four    roy.il  families    of  snakes  and  ends  thus  : 

On  tliuig^a  that  crawl  my  love  is  shed, 

On  biped  and  on  quadruped, 

On  those  with  many  feet ! 

May  crawling  things  do  me  no  wrong, 

May  those  that  run  on  feet  along 

Do  no  offence  to  me  ! 
All  cr^itures  that  have  life  within, 
And  all  our  sentient  kith  and  kin,  ' 
May  ye  from  every  hurt  be  free 
And  live  beside  us  peacefully  ! 

*  Cf.  the  Atharva  Veda. 


I     i 


Note 

b'J5k-.^"'"«L-''  *^°  ''^•''^'  often  the  only  topic,  of 
Budd^st  preaching ;  and  frescoes  on  the  Temple  walls 
n!^^''f^^^'t  ?*  '^^  P"'»3J^"ient  that  will  follow  in  tie 
next  worid.  It  is  usually  regarded  in  Buddhist  lands  as 
more  heinous  to  kill  a  flea  than  to  tell  a  lie. 
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XXXVIII 

THE  SPIRITS  OF  THE  DEPARTED 

(Tiro  Khuddasuttam  in  Khuddaka  Nikilya.) 

The  East  will  take  more  seriously  than  the  West  has 
done  the  beautiful  doctrine  of  the  Communion  of  Saints. 
In  all  Buddhist  lands  spirits  play  a  vital  part  in  tho 
religion  of  tho  |)eople.  In  Tibet  Buddhism  is  almost 
entirely  sujxjrseded  by  spirit-worship ;  in  Burma  the 
Nats  are  more  thought  of  than  tho  Buddhiis  ;  and  in  Ja[)an 
and  Ceylon  any  tree  or  dcscrtetl  tomi)lo,  any  house  or 
garden,  may  have  its  guardian  deity. 

This  is  readily  understood  if  we  retlect  that  every  good 
man  may  Ijccome  a  god,  and  every  bad  man  a  demon  ; 
and  the  world  i^  largely  tho  stage  upon  which  these  spirit- 
armies  wage  their  warfare.  Thus  every  family  will  have 
its  household  god,  who  is  some  departed  ancestor ;  and 
many  a  house  has  some  snake  or  rat  which  is  fed  nightly — 
very  much  as  Puck  and  the  goblins  were  fed  in  Shake- 
speare's England  by  the  unsophisticated.  In  many 
Buddhist  lands  there  are  regular  occasions  for  '  feeding ' 
the  spirits  of  the  departed. 

According  to  a  Japanese  writer,  the  dead  influence  not 
only  men's  thoughts  and  actions,  but  also  the  conditions 
of  nature  :  '  they  direct  the  changes  of  the  seasons,  tho 
wind  and  the  rain,  the  good  and  the  bad  fortunes  of  states 
and  of  individual  men.'     And  Gautama  is  recorded 


as 


having  taught,  as  he  lay  dying,  that  there  was  '  not  a  spot 
for  twelve  leagues  rounf^  '  *he  size  of  the  tip  of  a  hair  tii  t 
was  not  crowded  wit,    ,    .w,. lul  spirits'. 

Of  ancestor-v  orship  n  Japan,  Lafcadio  Hearn  writes  : 
'  It  is  probably  tho  mo  t  profound  and  powerful  of  tho 
emotions  of  the  race—  "hat  which  esiKjcially  directs 
national  life  and  shai^es  rational  character.  Patriotism 
belongs  to  it.  Filial  piety  ('epends  upon  it.  Family  love 
is  rooted  in  it.    Loyalty  is  based  upon  it.' 

To  the  dim  margin  of  the  world  of  men, 
Or  to  the  cross-roads  hungry  spirits  come, 
Or  by  the  junction  of  the  walls  they  stand 
Or  at  the  threshold  of  their  ancient  home 
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And  though  there 's  ample  food  and  drink  set  out. 
None  thinks  of  them  in  thrall  of  iron  fate, 
Save  here  and  there,  some  kindlier  mindful  soul 
Looks  to  his  kinsfolk's  weal,  compassionate  ; 

•  Let  this  my  honoured  kinsmen's  need  supply 
Anc^  this  their  longing  spirit-hearts  rejoice  '  •    ' 
And  they  assent,  and  take  the  proffered  food 
And  bless  him,  uttering  in  a  weak  thin  voice  :' 

'Long  live  our  kinsman,  by  whose  kindly  act 
We  now  enjoy  this  rich  and  bounteous  meal  • 
tor  we  his  kith  and  kin  are  honoured  • 
Now  may  this  offering  bring  our  kinsman  weal.' 

For  there  's  no  farming  in  the  spirit-world, 
No  tilth,  nor  herds,  nor  any  merchandise  • 
Alms  of  the  faithful  are  their  only  hope 
Their  charity  alone  the  under-world  supplies. 

For  even  as  water  droppeth  from  a  crag 
And  streams  descending  reach  the  far-off  sea 
So  do  the  gifts  the  faithful  offer  here 
Pass  to  the  spirit-world  assuredly. 

Then  all  their  kindly  deeds  of  former  days. 
The  gifts  they  gave,  the  words  of  love  they  spoke. 
Let  us  their  kinsmen  now  recall  to  mind  • 
They  are  our  trusty  friends,  our  own  dear  folk. 

What  boots  for  them  your  wailing  and  your  tears  ? 
Mourning  ye  do  but  plough  the  desert  sand  » 
But  guts  n-ade  to  the  Sangha  sure  will  bring 
Kich    arv-ns  to  the  hungry  wakeful  spirit-band. 
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80  doing  shall  ye  purchase  threefold  merit, 
Fulfilling  duty  to  the  needy  dead  ; 
For  by  your  offering.s  tf>  the  pioua  Bhikkhus 
Both  they  and  ye  are  richly  profited. 


f 
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Note 

All  roads  load  to  Rome !  So  tho  Buddhist  is  led  by 
many  devious  jwths  always  back  to  this  cardinal  tonot — 
tho  supremo  fruitfulness  of  offerings  to  tho  Sangha.  It 
has  become  an  obsession  in  modern  Buddhism,  and  is 
sapping  tho  vigour  of  Buddhist  countries.  There  are  as 
many  as  ten  thousand  Buddhist  '  lamas ',  or  priests,  in 
Lhassa,  and  one-third  of  tho  arable  land  of  Ceylon  belongs 
to  the  monasteries.  This  teaching,  which  is  still  current 
among  the  Brahmans,  that  gifts  to  them  will  benefit  tho 
departed,  seems  to  have  passed  over  from  Hinduism,  in 
common  with  much  else,  to  tho  Buddhists  ;  and  as  young 
India  is  rebellious  against  the  tyranny  of  the  Brahman,  so 
young  Burma  and  Ceylon  are  beginning  to  see  in  the  Sangha 
a  '  Yellow  Peril ' !  But  this  reaction  is  found  only  amongst 
the  educated;  the  authority  of  Bhikkhus  and  Brahmans 
is  still  almost  undisputed  by  the  great  bulk  of  the  i)eople. 
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XXXIX 

THK  TRUE  HRAH.MAN 

tho  torm   Mow'     hn  it, J,! 7   ?i  ;  ^*"'  rododriod 

Not  mattcfl  hair  nor  heritage  of  birth 

Can  prove  the  Brahman  ;   nav,  hut  sterhn-  worth 

And  truthfulness  and  inward" puritv 

What  boots  your  sackcloth  and  vom- tousled  hair  ^ 

On  outward  tlungs.  poor  fools,  ye  lavish  care        ' 

Ye  who  are  rotting,  rotting,  inwardiv  ! 


XL 

LABELS,  FALSE  AND  TRUE 

(VasalaSutta.) 

Not  by  birth  the  Outcaste  label 
Not  by  birth  the  Brahman  know  » 
By  actions  only  are  we  able 
To  judr-e  a  man  or  high  or  low. 
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XLT 


THK  FALSK  AND  THF-:  TRUK 
(Ibid.  283.) 

T?ORNE  on  the  flood  of  false  austerity, 

Full  threescore  years  lived  T,  in  nvisery  ! 

Clothed  me  with  dirt,  and  plucked  out  beard  and 

hair, 
Fed  me  with  dung,  and  sitting  did  forswear  ; 
Refusing  proflFered  hospitality, 
I  practised  penances  which  lead  to  hell,* 
Until  I  came  beneath  the  Buddha's  spell. 
Behold  the  Dharma's  glorious  work  in  me  ; 
Behold  the  Threefold  Lore  hath  set  me  free  ! 

Note 

•  ' Penancea  which  lead  to  hell.'  Buddhism  tcachog  that 
from  false  aHcoticism  ariae  pride,  ignorance,  and  falao 
boliefi.  It  claims  to  be  a  Middle  Path  between  the  senaual 
life  on  the  one  liand  and  the  ascetic  life  on  the  other. 
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XLII 

THE  SONG  OF  VICTORY  AND  BLESSING 

(Jaya-mangala  Gnlht'i.) 

This  mediaeval  poem,  probably  composed  in  Siam,  is 
very  popular  in  Buddhist  lands.  It  commemorates  eight 
"  victories ',  some  purely  log'udary,  some  founded  upon 
fact,  and  is  used  as  a  kind  of  mantra  or  charm,  the  re- 
petition of  which  is  potent  for  good. 

To  the  educated  Buddhist,  however,  it  is  more  in  the 
nature  of  a  meditation  upon  the  Teacher — a  reminder  of 
hi.><  character  and  of  his  victorious  example.  From  it  we 
may  learn  much  of  the  '  perfections  '  which  make  up  the 
Buddhist  Ideal.  ^ 
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By  wondrous  libomlity 
The  Sago  attained  to'victorv, 
buch  vvuH  hi.s  choHen  urmoiav' 
Mara,  by  all  his  host  iittend«;.l, 
AVith  thou-sund  flushing  swords  .lefemlod, 
On  his  war-elephant  so  proudly  seated 
In  panoply  of  steel,  the  Sage  defeated  ' 
Dv  yours  )>-s  glorious  victory 
And  yours  its  ample  blessing  be  ' 

liuiklha  eludinar  his  r.  .1,?,  f       '  ^".J"'^'^''-"t  t^autuiua  the 

«rc  dmw,,  horn  thi,  »S.     iwir'i  i^7;'"","'''™' 
ev.donco  is  there,  O  Siddartha.'  asked  the~  Evfl  One   '  tfct 

II 

By  patience  and  tranquillity 
(.Such  was  his  cho.sen  panoply) 
The  Sage  achieved  the  victory. 
Aluvaka,  the  demon  dread, 
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The  livelong  night  he  combated, 

With  heart  of  brass  redoubtable 

Fiercer  than  Mara,  lord  of  hell  ! 
Be  yours  his  glorious  victory, 
And  yours  its  ample  blessing  be  ! 

The  story  goca  that  in  the  sixteenth  year  of  Gautama's 
Buddhahood,  Alavaka,  a  demon  who  used  to  devour 
children,  appeared  before  his  retreat,  and  thrice  ordered 
him  to  come  out  and  go  in  again.  He  obeyed  patiently 
and  calmly,  and  then  at  last  refused,  whereupon  the  demon 
threatened  that,  if  the  Sage  failed  to  answer  some  riddles 
he  would  put  to  him,  his  head  would  be  broken  and  his 
body  cast  into  the  Ganges.    (See  No.  VIII  above.) 

III 

By  compassion  flowing  free 

He  won  the  glorious  victory 

O'er  elephant  Nalagiri ! 

As  the  dreadful  thunder  crashing, 

As  the  lurid  lightning  flashing. 

As  the  jungle-fire  encroaching, 

He  beheld  the  brute  approaching. 
Be  yours  his  glorious  victory, 
And  yours  its  ample  blessing  be  ! 

This  stanza  commemorates  the  last  of  the  murderous 
attempts  of  Devadatta,  the  cousin  and  would-be  supplanter 
of  the  Buddha.  In  mad  jealousy  of  Gautama  he  plotted 
with  Ajatasatru,  who  in  turn  was  jealous  of  King  Bimbi- 
sara  :  each  was  to  murder  his  kinsman  and  to  succeed  to 
his  office.  Ajatasatru  succeeded  in  supplanting  Bimbisara, 
who  retired  in  his  favour,  but  Devadatta  failed  either  to 
kill  the  Buddha  or  to  force  him  to  resign. 

'  By  compassion  flowing  free.'  The  words  refer  to  the  effect 
of  his  compassion  upon  the  elephant  Nalagiri,  who  was  in 
rut,  and  further  maddened  by  spirits  given  to  him  by 
Devadatta.  The  brute,  on  beholding  the  Sage  fell  at  his 
feet  and  with  his  trunk  removed  the  dust  from  them  and 
scattered  it  over  his  own  head. 
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IV 

By  his  wondrous  magic  power, 

Stood  he  as  a  mighty  tower, 

In  a  still  more  fearsome  hour. 

Anguliniala,  bandit  dread 

With  human  fingers  garlanded, 

Trophies  of  his  victims  dead — 

Him  too  the  Sage  discomfited. 
Be  yours  his  glorious  victory, 
And  yours  its  ample  blessing  be  ! 

Angulimala  was  a  iKjtoiious  robber  of  Kosala  who  had 
vowed  a  garland  of  1,000  human  lingers,  one  from  each 
of  his  victims,  as  an  offering  to  his  tree-god.  Tho  Buddha 
heard  of  him  and  sought  him  out.  At  first  the  robber— 
who  had  piled  up  999  out  of  tho  1,000  fingers  ho  wanted— 
tned  to  complete  the  vow  by  killing  Gautama,  but  ho  was 
soon  converted  and  became  an  Arahat,  so  escaping  the 
pumshment  of  his  murderous  career  ! 

To-day,  in  Ceylon,  Siam,  and  other  Buddhist  lands,  tho 
following  stanza,  known  as  '  Anguli'  lla's  Pirit ',  is  recited 
over  pregnant  women  to  ensure  a  |  sinless  delivery  : 
'Since  I  was  numbered  in  tho  noble  company 
Of  Arahats,  no  life  I'vo  taken  willingly.' 


By  peace  and  self-control  serene 
Was  the  mighty  Sage  victorious  seen, 
(A  glorious  victory,  I  ween  !) 
When  Chincha,  feigning  pregnancy. 
Accused  him  of  unchastity, 
And  sland'rous  lying  rumours  woke, 
Amongst  the  simple  country-folk. 
Be  yours  his  glorious  victory, 
And  yours  its  ample  blessings  be  ! 

A  heretical  sect,  jealous  of  the  Sage,  persuaded  a  lay 
devotee  of  their  sect,  tho  girl  Chincha,  to  frequent  the 
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neighbourhood  of  his  retreat  and  finally  to  feign  pregnancy 
and  accuse  him  of  being  the  author  of  her  shame.  She 
tied  a  heavy  wooden  bowl  beneath  her  garments,  and  one 
day  appeared  as  he  was  preaching,  and  before  all  the  people 
reviled  him  as  her  seducer.  '  Sister,'  he  replied  with  serene 
calmness,  '  no  one  save  only  thou  and  I  can  tell  if  these 
words  be  false  or  true.'  But  though  he  had  forgotten  the 
gods  they  did  not  forsake  him.  For  Indra  and  four 
attendant  goda,  veritable  dei  ex  machina,  appeared  in  the 
semblance  of  mice,  ran  up  her  skirts  and  gnawed  the  strings 
by  which  the  bowl  was  fastened.  She  disappeared  in  a 
flame  of  fire,  and  descended  to  the  Avici-hell. 

The  gods  are  conceived  in  this  legend  as  unseen  witnesses 
of  the  affairs  of  men,  and  able  on  occasion  to  interfere  on 
their  behalf. 

'  VI 

By  wisdom's  piercing  levin-flash, 

False  Sachcha  too  did  he  abash, 

And  all  his  trumpery  weapons  smash  : 

With  envious  heart  of  enmity, 

And  blinded  with  perversity, 

He  came  against  the  mighty  Sage 

And  sought  with  lies  the  war  to  wage. 

Be  yours  his  glorious  victory, 

And  yours  its  ample  blessing  be  ! 

Sachcha  was  a  false  teacher  whom  the  fiuddha  over- 
threw. 

VII 

His  pupil  too  by  magic  might 
Did  aid  him  in  the  heroic  fight, 
And  put  the  dreadful  snakes  to  flight : 
The  Sage's  spiritual  son, 
In  serpent's  guise,  the  victory  won, 
Prevailing  by  his  magic  power 
O'er  demons  twain  in  that  dread  hour. 
Be  yours  his  glorious  victory. 
And  yours  its  ample  blessing  be  1 
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Two  demons,  Nando  and  Upanando,  using  magic  power's 
and  appearing  in  tho  guise  of  serpents,  used  to  work 
great  havoc  amongst  the  people  till  Moggallana,  one  of 
Gautama's  chief  disciples,  himself  assuming  the  guise 
of  a  serpent,  put  them  to  flight. 

The  Arahat  has  power  to  assume  other  forms  and  to  pass 
through  the  air  unseen  to  great  di.^tances. 


VIII 

By  knowledge  did  the  mighty  Sage 
(Such  was  the  warfare  ho  did  wage) 
Bako,  the  Brahma  god,  engage  ; 
A  god  was  he  of  power  and  lij    t, 
But  poisoned  by  the  envenop.  d  bite 
Of  the  sharp  fang  of  wrong  belief  ; 
In  wisdom's  drug  he  found  relief  ! 
Be  yours  his  glorious  victory, 
And  yours  its  ample  blessing  be  ! 

This  is  one  of  many  passages  in  which  Gautama  is 
depicted  as  a  physician  of  the  soul,  curing  those  who  are 
mentally  sick.    In  this  case  he  cures  a  heretical  god ! 

Whoso  is  wise,  with  wakeful  mind  alert 
Shall  say  these  \actory-blessing8  constantly  : 
So  shall  he  every  threatening  ill  avert 
And    tranquil    come    to    Kappy    Freedom 
presently. 

Note' 

This  poem  is  of  esjiecial  value  to  the  studenL  of  religions, 
for  it  shows  how  the  modem  Buddhist  thinks  of  the 

Buddha,  and  how  the  doctrine  cf  '  reversible  merit ' 

that  the  world  to-day  can  share  the  merit  of  Gautama 
Buddha— has  estal  'ished  itself.*  Here  is  the  link  between 
the  stoicism  of  primitive  Buddhiwn  and  the  Amida- 
worship  of  Japan.    May  it  not  also  pv(jve  e  step  from  tho 

*  Cf.  LI. 
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dim  longings  of  the  Buddhist  heart  for  a  Saviour  to  tho 
sure  knowledge  of  salvation  in  Christ  ? 

'  Long  years  Thy  shadow,  brooding  o'er  these  lands, 

Hath  told  of  Peace  and  Hope  for  sinful  men  ; 

Now  turn  the  Shadow  to  Reality, 

And  bless  us  as  we  gather  round  Thy  Foot, 

Oh  !  Amitabha-Christ,  sole  Lord  of  All !  ' 


XLIII 

PROOFS  OF  THE  BUDDHA'S  EXISTENCE 
piilinda  I'anha,  345-7.) 

This  poem,  probably  of  early  post-Christian  composition, 
together  with  tho  monuments,  providcH  an  effective  reply 
to  those  critics  who  have  sought  to  lind  the  origin  of  the 
Buddha  legends  in  a  Sun -Myth. 

As  men  who  see  a  city  fitly  planned 

Infer  the  greatness  of  its  architect, 

So  when  the  '  City  of  Good  Law  '  is  scanned 

Work  of  the  Blessed  One  can  those  who  will  detect. 

As  men  who  see  the  ocean  rollers  break 
Infer  the  greatness  of  th'  encompassing  sea, 
So  may  they  judge  of  him  whose  teachings  take 
Throughout  the  listening  world  their  coui       of 
victory. 

Of  him,  the  Victor  who  allays  all  grief 
Who  purged  his  heart  of  Tanhri,  seed  of  woe,* 
Well  may  the  men  to  whom  he  brings  relief 
Cry,  '  Great  our  Master,  far  his  goodly  precepts 
flow ! ' 

♦  See  p.  10. 
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As  men  who  see  far-off  Himalaya's  snows 
Can  judge  the  mountain-barriers'  soaring  height  : 
So  they  on  whom  the  Teacher  peace  bestows 
Behold  the  '  Mount  of  Dharma  '   gleaming  clear 
and  white, 

Steadfast,  unshaken,  towering  on  high, 
Unmoved  by  all  the  passion-blasts  of  lust. 
In  air  serene,  where  ill  and  Karma  die, 
Infer  '  How  great  the  He'o  in  whose  word  we 
trust  !  ' 

As  those  who  find  some  track  of  elephant 
Infer  the  vastness  of  his  kingly  form. 
So  when  they  see  the  work  of  Bhagavant,* 
'  How  mighty  ',  cry  they,  '  was  the  Teacher  of  the 
Norm !  ' 

As  men  behn'd  the  jungle-folk  afraid 
And  know  '  The  King  of  beasts  is  surely  near ', 
So  when  false  teachers  fly,  and  are  dismayed, 
We  judge '  'Tis  wisdom  of  the  royal  Sage  tliiey  fear ! ' 

And  when  the  earth  rejoices  fresh  and  green, 
*  The  gracious  rain ',  wc  say, '  hath  come  at  last.' 
So  jiidge  we,  when  the  hearts  of  weary  men 
Rejoice,  '  His  gracious  words  into  their  lives  have 
passed.' 

Seeing  the  wide  fields  turned  into  a  flood, 
'  Some  mighty  stream  hath  poured  its  waters  here/ 
Men  cry  :  so  judge  they  of  the  Law  how  good 
It  is,  because  they  see  men  here  and  everywhere 

*  The  regular  titlo  for  Gautama,  The  Blessed  One. 
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In  the  wide  ocean  of  its  waters  pure, 
Cleansed  from  the  mud  of  sin  and  suffering. 
As  men  who  scent  the  fragrant  air  are  sure 
That  the  great  forest  trees  hard-by  are  blossoming  ; 

So,  finding  righteous  actions  wafting  round 
All  the  sweet  fragrance  of  their  loveliness. 
Men  gladly  sniff  the  air,  and  cries  resound, 
'  Here  surely  lived  a  Buddha,  Lord  of  Righteous- 
ness !  ' 
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XLIV 

THE  TALE  OF  THE  OGRESS  KALI 
(Translated  by  Professor  Charles  Duroiselle) 

Novi-r  through  hate  can  hatreds  cease  ; 
Luvo  only  nnds  them,  evermore  : 
Love  only  brings  all  strife  to  ixaco ; 
Such  is  the  true,  the  ancient  lore. 

'  Never  through  Hate.'  This  story  did  the 
Master  tell  what  time  he  dwelt  at  the  Jetavana, 
about  a  childless  woman. 

'Tis  said  that  a  certain  householder's  son,  after 
his  father's  death,  managed  by  himself  the  whole 
of  his  domestic  concerns  ;  alike  in  the  fields  and  in 
the  house  he  worked,  taking  tender  care  of  his 
mother.     One  day  his  mother  said  to  him  : 

'  I  will  find  thee  a  maiden  (as  a  wife  to  thee).' 

'  Mother,'  replied  the  youth, '  do  not  speak  thus  ; 
so  long  as  my  life  lasts  I  will  cherish  thee  alone.' 

'  Son,'  said  the  mother,  '  I  am  not  happy  thus, 
seeing  that  thou  hast  now  to  work  both  in  the 
fields  and  in  the  house  ;  let  me  find  thee  a  wife.' 

The  son,  having  again  and  again  refused  this 
offer,  at  the  last  was  silent ;  whereupon  the 
mother,  having  in  mind  a  certain  family  (in  which 
there  was  a  marriageable  daughter),  left  the  house. 
He  asked  her  : 

'  To  what  family  dost  thou  go  ?  ' 

But. '  -,  i-'ng  from  her 'Such-and-such  a  family  ', 
he  dif  aad;  >  her;  and  indicated  the  family  he 
himseli  preferred.  Thither  she  went,  asked  for 
the  hand  of  their  daughter,  fixed  the  day  (for  the 
wedding),  and  took  her  home. 

Time  passed,  and  the  young  wife  bore  no  child, 
seeing  which  the  mother  said  to  the  young  man  : 
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*  My  son,  the  maiden  of  thine  own  choice  did 
I  brinji;  to  our  home  ;  and  lo  !  she  is  withoiit 
offspring.  A  sonleas  family  falls  into  ruin,  the 
line  of  its  succession  lost ;  let  me  seek  out  another 
maiden  ! ' 

'  Enough  !  my  mother  ! '  he  replied  ;  but  not- 
withstanding this  she  again  and  again  brought  up 
the  subject.  The  childless  wife,  hearing  of  this, 
bethought  her :  *  Sons  verily  cannot  transgress  the 
commands  of  their  parents  ;  sooner  or  later  they 
will  bring  into  our  home  a  maiden  that  will  bear 
a  child  and  will  use  me  as  a  slave.  How,  now,  if 
I  were  to  go  and  myself  seek  for  such  a  one  ? ' 
Going  to  a  certain  family  she  asked  the  daughter  of 
them  in  marriage  to  her  husband. 

*  But  how,  madam,  c^n  you  ask  this  ?  '  they 
inquired. 

*  I  am  childless,  and  verily  a  childless  family 
goes  to  ruin.  Your  daughter,  having  borne  a  son, 
will  become  the  mistress  of  the  property.'  And, 
obtaining  their  consent,  she  herself  took  the 
maiden  to  her  husband's  home. 

But  presently  she  bethought  her :  *  If  this 
maiden  shall  bear  either  a  son  or  a  daughter,  she 
will  become  the  mistress  of  the  property.  It 
behoves  me  so  to  act  that  she  bears  no  child.' 
Whereupon  she  told  the  other  : 

*  When  thou  knowest  thou  shalt  become  a  mother, 
make  me  acquainted  with  the  fact.'  The  other 
assented,  and,  later,  finding  she  was  in  the  way  of 
motherhood,  informed  the  first  wife  of  the  matter. 
Now  the  childless  woman  was  wont  herself  to  serve 
the  other  with  her  food  ;  and,  learning  this,  she 
placed  in  the  younger's  rice  a  potent  poison,  so 
that  no  child  was  born.     Even  a  second  time  did 
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matters  follow  the  same  course.     The  neighbouring 
matrons  asked  of  the  young  wife  : 

'  Think  you  some  enemy  is  against  you  ?  '  And 
she  told  them  what  had  occurred. 

'  Foolish  girl ! '  cried  they,  '  wherefore  didst 
thou  give  her  information  ?  Through  fear  that 
thou  shouldst  become  mistress  has  she  wronged 
thee  !    On  no  account  tell  her  aught  again.' 

Thus  warned,  on  the  third  occasion  she  said 
naught  to  the  elder  wife.  But  the  latter,  later 
understanding,  asked  her  : 

'  Why  didst  thou  not  acquaint  me  ?  ' 

'  Wherefore,  indeed,  should  I  inform  thee,' 
replied  the  younger,  '  seeing  that  twice  thou  l.ast 
brought  me  to  harm  ?  ' 

The  childless  woman  thought,'  Now  am  I  undone ! ' 
But,  watching  for  her  opportunity  in  the  other's 
carelessness,  she  at  last,  when  the  time  of  mother- 
hood was  nigh,  administered  again  and  again  her 
poison.  Because  of  the  advanced  progress  of  the 
matter,  the  poison  acted  not  as  formerly ;  and  the 
young  mother,  in  danger  of  death  and  suffering 
the  most  terrible  pain,  made  this  act  of  resolve 
concerning  the  elder  wife  :  '  I,  woe  is  me,  am 
undone  !  Brought  hither  by  thyself,  these  three 
times  hast  thou  slain  my  offspring,  and  now  am 
I  myself  about  to  die.  May  I,  passing  hence,  take 
re-birth  as  an  Ogress,*  and  may  I  have  power 
in  future  lives  always  to  devour  thy  children.'  So 
resolving,  she  died,  in  that  very  "household,  and 
took  re-birth  in  the  form  of  a  Cat.f 

*  Yakkhinl.  The  Yakkhas  are  an  order  of  beings  gifted 
with  varioua  magical  powers,  and  commonly  supposed  to 
feed  mainly  on  human  or  other  Hesh. 

+  Buddhist    psychology    teaches    that    the    particular 
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The  householder,  seizing  the  childless  woman, 
reproaching  her  with  being  the  cause  of  destroying 
the  succession  of  hia  family,  malt  seated  her  so 
terribly,  beating  her  with  elbows  and  knees  that 
she  died  ;  and  she  also  in  that  same  house  took 
re-birth  in  the  nhape  of  a  Hen.  The  Hen  laid  eggs, 
and  the  Cat  devoured  them  ;  and  so  a  second, 
and  yet  again  for  the  third  time.  On  this  last 
occasion  the  Hen,  perceiving  'Now  will  this  Cat 
devour  me  also,'  formed  the  resolve  : 

'Having  died  and  passed  from  this  existence, 
may  I  devour  both  her  and  her  offspring.' 

Dying,  she  took  re-birth  as  a  Panther  ;  and  she 
that  was  the  Cat  was  re-born  as  a  Doe.  Thrice 
did  the  "Panther  come  forth  and  devour  the 
young  of  that  Doe,  lastly  slaying  also  the  Doe 
herself.  The  Doe,  at  point  of  death,  formed  the 
resolve  : 

'  Thrice  have  my  young  been  devoured  by  this 
Panther  ;  now  also  will  she  devour  myself.  De- 
parting hence,  may  I  in  future  come  to  likewise 
devour  her  offspring.' 

Dying,  she  was  re-born  as  an  Ogress.  Later,  the 
Panther  herself  died,  and  took  ro  birth  as  the 
daughter  of  a  noble  family  in  Sav&tthi.  Coming 
to  maturity,  she  went  to  live  in  her  husband's 

thought  entertained  at  the  moment  of  death  has  a  special 
and  immediate  influence  in  deciding  the  Karma,  the 
character  of  the  re-birth  taken.  In  thif  case  the  hatred 
predominant  in  the  woman's  mind  not  only  resulted  in 
the  achievement  of  her  purpose,  but  by  reason  of  its  inti- 
mate association  with  one  of  the  three  forms  of  Ignorance 
(Greed,  Hatred,  and  the  Delusion  of  Selfh'  caused  her 
to  take  re-birth  in  the  Animal  World,  in  luc  body  of  an 
animal  in  whose  nature  cruelty,  so  manifest  in  the  dying 
woman's  wish,  plays  so  predominant  a  part. 
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home   in  a  village  hard  by  the  city  gate.     Time 
passed  by,  and  she  bore  a  son. 

Then  the  Ogress,  taking  upon  herself  the  form  of 
a  dear  friend  of  that  young  woman,  came  to  her 
house  and  mqmred  :  '  Where  is  my  friend  ?  ' 

She  rests  within,  in  the  inner  room  :   she  has 
become  a  mother.' 

'Is  it  a  son  or  a  daughter  ?  '  asked  the  Ogress  ; 
and  saymg.  Well,  I  will  go  and  see.'  she  entered 
the  mner  room  ;  took  up  the  child  as  if  to  look  at  it 
and  went  away.  A  second  time  also  did  the  same 
series  of  events  transpire.  The  third  time  the 
young  woman  was  about  to  bear  offspring  she  told 
ner  husband  : 

'Beloved,  on   these   two   occasions   came   the 
Upss  to  this  house,  and  devoured  both  my  sons 
This  time  will  I  go  to  the  house  of  mine  own 
tamily.     So  saying,  she  went  to  her  family's  house 
and  m  due  course  became  a  mother. 

Now  at  that  time  it  chanced  to  be  the  turn  of  the 
Ogress  to  carry  water.  For  Kuvera  *  makes  the 
Ogresses,  each  m  turn,  carry  for  him  water  from  the 
Anotatta  Lake,t  passing  it  from  head  to  head. 
JBut  our  Ogress,  so  soon  as  she  was  relieved  from 
houM     '  ^^^^'^^  repaired  to  the  young  woman's 

'  Where  is  my  friend  ?  Where  shall  I  find  her  ? ' 
asked  she. 

'  In  this  place  an  Ogress  devours  all  the  sons 

*  Kuvera,  or  Vessavana,  the  King  of  the  Demons  the 
Guardian  of  the  Eastern  quarter  of  the  Hea^Z    ^ules 
over  the  spirits  of  the  air.  and  the  guardians  o7SuJ?. 
T»,L-ij?  *  J   ^®'  ,°"®  °*  "^^^^  mystical  lakes  in  the 
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that  are  hnrn  unto  her ;  she.  t  herefore,  has  gone  to 
the  houHo  of  her  own  family-' 

The  Ogress,  thinking  *  Whithersoever  8he  may 
go,  she  shall  not  escape  me ',  and  animated  by  the 
depth  of  her  hatred,  rusiied  towards  the  city. 

But  the  yo  it  ;  'voman,  on  the  naming  day  of  her 
child,  bathed  him  ;  and,  a  name  having  been  given 
him,  address'd  her  husband,  saying,  '  fjot  us, 
beloved,  now  return  to  our  own  house.' 

Takinp;  lier  little  son,  accompanied  by  her  hus- 
band, she  w.'.nt  along  the  road,  f'lu.ssing  by  the 
monastf'i y,  s!)f>  gav»'  the  ba'  e  t(  him,  what  time  she 
bathed  hei»e|f  m  tJio  pool  ,  and  then,  whilst  her 
husband  b;itli"d,  ^'u'  waited,  nursing  the  child. 
Suddenly  ^\w  jt-rceivd  the  Ogress  coming; 
recognizing  her,  .she  cried  in  a  lend  voice  : 

'Haste  thee;  haste  thee!  O  mine  husband! 
This  is  the  Ogress  ! ' 

Unable  to  wait  till  he  could  come,  she  turned 
back  and  swiftly  ran  towards  the  interior  of  tho 
monaster}'. 

Now  that  time,  the  Teacher  was  expound'vj  t|, 
Dharma  in  the  midst  of  the  congregatioi       Ti;'- 
woman  laid  the  babe  at  his  feet,  crying        .' ;. 
thee  do  I  make  offering  of   this  babe!      4    '', 
oh  save  the  life  of  my  child  ! ' 

But  Sumana,  the  Deva,  who  guarded  the  thres 
hold  of  the  audience  hall,  did  not  permit  the  Ogress 
tx)    enter.     The    Master,    addressing    the    Elder 
Ananda,    said :    '  Go   thon,    Ananda,    and    call 
hither  this  Ogress  ! ' 

The  Elder  called  her.  The  woman,  in  terror, 
cried  out : 

*  She  comes,  Lord  !  she  comes  ! ' 

*  Let  be !  Make  no  disturbance ! '  was  the  answer. 
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And,  the  Ogress  having  entered  and  stood  bv  the 
Master  said  to  them  ;  . '    "^ 

'  ^^hei  >for«.  do  ye  thus  ?  Had  ye  not  encoun- 
tered with  a  Buddha,  even  as  am  I,  this  enmity  ye 
hold  one  for  the  other  would  have  endured  for  the 
whole  period  of  an  aeon  ;  as  did  that  of  the  snake 
and  the  mon«oose  ;  ,r  that  of  t)...  .row  and  the 
owl.  VVherefor.-  do  y,-.  thus  render  back  hate  for 
hatred  !  Hat.-  verily  (;easeth  by  love  alone  by 
hatred  never.'  And.  tiius  saymg,  he  uttered  the 
stanza :-  - 

Nev.T  throuRh  hato  can  liatrods  coaw-  • 
lAivv    mly  en<lH  them,  ovoimoro : 
Lovo  ,,Mly  briiiKfl  all  Htrifo  to  poaco  ; 
Wiich  w  the  true,  the  ancient  Ion-. 

On  the  recitation  of  this  stanza,  the  OiTess  wi.s 
established  in  the  fruition  of  the  First  Path  ■  also 
was  this  instruction  beneficial  to  all  beings  ^m- 
bled^    Concluding,  the  Master  said  to  the  woman  • 
^  Give  her  thy  little  son  ! ' 
'  Ah,  Lord  I"  fear  to  give  ! '  replied  the  woman. 
Naught  hast  thou  now  to  fear  from  her,'  said 
the  Master.     And  the  woman  obeyed.     The  Ogress 
fondled  It,  caressed  it,  returned  it  to  the  mother 
and  then  sat  weeping. 
;  What  is  this  trouble  ?  '  asked  the  Teacher 
Formerly     Lord,    with    but    difficultv    could 
1  obtain  food,  makmg  a  bare  livelihood  some  way 
or  another;  but  now  how  shall  I  live  at  all  '  ' 

Have  no  fear  ou  that  matter.'   replied   the 
Master,  and,  addressing  the  woman,  he  said  : 

Take  her  with  thee  to  thy  house  :   lodge  h^ 
o?thrdish^^r*''  *^^  "°^  andgruel  first  drawn  out 

*  This  is  a  mark  of  respect ;  the  custom  still  obta«8  in 
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The  woman  took  home  with  her  the  Ogress ; 
settled  her  on  the  cross-beam  of  the  roof,  and 
ministered  to  her  as  commanded.  But  when  they 
pounded  the  paddy,  it  seemed  to  that  Ogress  as 
if  hei  head  were  being  battered  by  pestles.  The 
Ogress,  addressing  her  own  friend,  said  :  *  I  shall 
not  be  able  to  dwell  in  this  place ;  let  me  abide 
elsewhere.'  She  was  then  accommodated  in  the 
hut  wherein  the  pestles  were  kept,  in  the  drinking- 
water  stand,  in  the  kitchen,  at  the  extreme  end  of 
the  eaves,  on  the  rubbish-heap,  and  at  the  village 
gate,  successively.  But  all  these,  one  after  the 
other,  she  rejected,  saying  : 

'  Here  it  is  as  though  my  head  were  broken  with 
pounding ;  there  at  the  water-stand,  the  children 
throw  in  my  direction  the  water  with  which  they 
have  cleansed  their  hands  or  rinsed  their  mouths  ; 
in  the  kitchen  dogs  come  to  sleep  ;  on  the  ground 
below  the  end  of  the  eaves  there  are  impurities ; 
on  the  rubbish-heap  sweepings  are  cast ;  and  at 
the  village-gate  boys  shoot  as  at  a  target.'  Finally 
they  put  her  in  a  solitary  place  without  the  village  ; 
and  thither  brought  to  her  the  rice  first  drawn 
from  the  dish.  So  she  lived  satisfied,  and  was  wont 
to  tell  her  friend  (that  for  so  many  lives  had 
followed  her  as  enemy) :  '  This  year  the  rains 
will  be  good ;  sow  on  high  ground  your  seed. 
This  year  the  rains  will  be  little ;  sow  on  low-lying 
ground.'  Thus  it  happened  that  her  crops  always 
succeeded  well ;  whilst  those  of  others  were  spoilt, 
betimes  by  overmuch  water  and  betimes  by  drought. 
The  villagers,  seeing  this,  asked  her  on  what  account 

the  East.  Elders,  parents,  or  guests  must  serve  thera- 
selves,  or  be  served,  first.  An  infringement  of  this  rule  is 
considered  a  gross  breach  of  etiquette. 
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it  was  that  her  crops  were  always  successful,  and 
in  what  fashion  she  knew  that  the  rains  each  year 
would  be  good  or  bad,  and  sowed  accordingly. 
She  replied :  '  Thus  are  we  instructed  by  the 
Ogress,  and,  attending  to  her  words,  we  sow, 
betimes  on  low  land  and  betimes  on  high  ;  thus  is 
it  that  our  crops  are  always  a  success.  Have  you 
not  seen  that  the  first  of  everything  is  carried  to 
her  from  our  house  ?  You,  likewise,  do  the  same  ; 
and  she  will  also  take  interest  in  your  work.' 

Thenceforward  the  villagers  made  offerings  to 
the  Ogress ;  who,  in  return,  advised  them  as  to 
their  domestic  concerns  ;  thus  she  constantly  was 
m  receipt  of  the  best  of  gifts,  and  found  many 
adherents.  She  it  was  who,  subsequently,  in- 
stituted the  system  of  issuing  tickets  for  the  dis- 
tribution of  the  eight  kinds  of  food;  and  this 
system  is  in  vogue,  even  to  this  day. 


XLV 
THE  STORY  OF  PRINCE  WESSANTARA 

Prmce  Wessantara  was  the  son  of  Visvamitta,  and  is 
described  as  ideally  handsomo  according  to  Indian 
standards  :  '  his  complexion  golden,  his  brow  like  a  dome, 
his  arms  long,  his  eyebrows  meeting,  and  his  nose  aquiline  '. 
He  was  as  good  as  he  was  beautiful,  and  so  liberal  in  giving 
that  his  father  in  a  rage  banished  him  from  his  kingdom. 

The  story  of  his  wonderful  self-effacement  is  very 
popular  in  Buddhist  lands,  forming  the  subject  of  frescoes 
on  the  temple  walls,  and  the  subject  of  never-enduie 
comment.  ° 

The  following  is  a  paraphrase  which  keeps  close  to  the 
ongmal,  but  is  condensed  for  the  sake  of  brevity. 

Being  banished  by  his  father,  Wessantara  the 
Bodhisat  went  to  his  wife  Maddi  and  told  her  that 
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he  had  vowed  to  go  out  iuto  the  jungle  and  lead 
the  solitary  life  of  contemplation.  *  I  too  will 
come  with  my  lord,'  said  the  faithful  wife  :  '  how 
can  I  live  parted  from  thee  for  a  moment  ?  As 
the  moonless  sky,  as  the  waterless  earth,  so  is  a 
wife  without  her  husband.' 

So  they  went  out  together  into  the  jungle. 

After  some  days  a  Brahman  approached  and 
asked  that  the  prince  should  give  him  his  splendid 
charioL ,  and  when  the  Princess  Maddi  grew  angry 
at  his  request  the  prince  rebuked  her,  saying, 
'  0  Maddi,  if  there  were  none  to  make  requests 
there  would  \  be  no  giving  ;  whence  then  should 
we  mortals  gain  the  true  insight  that  comes  only 
to  the  liberal  ? '  and  with  great  joy  he  gave  both 
chariot  and  horses  to  the  Brahman,  exclaiming, 
'  0  Brahman,  through  this  gift  freely  given,  may  I 
be  empowered  to  guide  the  chariot  of  the  Righteous 
Law!' 

Then  taking  up  their  children  Jaliya  rnd 
Krishnayina  upon  their  shoulders,  they  passed  on 
their  way. 

One  day,  whilst  the  Princess  was  out  gathering 
roots  and  wild  fruits  for  their  evening  meal, 
a  hunchbacked  Brahman  drew  near  and  addressed 
the  Prince,  *  0  Prince  of  the  Kshatriya  stock,  all 
hail !  No  servant  have  I,  and  alone  I  wander 
through  the  jungle.  Give  me,  I  pray  thee,  thy 
children.'  And  wb  i  Wessantara  hesitated,  he 
reminued  him  of  his  name  for  liberality  and 
adjured  him  to  live  worthy  of  it.  Wessantara 
thereupon  laying  aside  the  yearning  of  his  heart, 
reasoned  with  himself,  'If  now  I  give  the  children 
to  the  Brahman,  then  will  Maddi  and  I  feel  the 
cruel  pain  of  bereavement :  but  if  I  give  them  not 
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1  shall  prove  faithless  to  my  vow,  and  the  Brahman 
will  be  disappointed  of  his  hope.'  He  reflected 
further  that  these  sufferings  were  coming  upon  him 
that  he  might  in  due  season  become  the  Enlightened 
and  save  from  the  ocean  of  ignorance  those  who  are 
sinking  in  its  bottomless  depths. 

So  he  gave  the  children  to  the  Brahman. 
Whereupon  the  earth  quaked  six  times ;  and  the 
childi'en  fell  at  their  father's  feet  crying, '  0  father, 
let  us  but  see  our  mother  e'er  we  leave  you  both 
for  ever.'  And  the  Prince,  covering  his  face  with 
his  hand  to  hide  his  tears,  said  in  a  breaking  voice, 
'  0  my  children,  in  my  heart  is  no  harshness,  only 
boundless  compassion.  I  give  you  away  that  I 
may  attain  perfect  inwight.' 

And  they,  with  hands  placed  palm  to  palm,  laid 
their  heads  upon  his  feet  and  prayed  for  forgive- 
ness of  all  their  faults  ;  and  so  went  forth.  And  he, 
as  they  looked  back  and  ever  turned  to  look  one 
long  last  look,  consoled  them  with  compassionate 
words. 

Thon,  desiring  per'  *  insight,  he  entered  alone 
into  his  hut  of  leavea. 

The  air  straightway  was  ftUed  with  cries  of 
lo  jiona  of  gods  exclaiming, '  0,  the  great  deed  of 
sacrifice  !  Wondrous  is  he  whose  mind  is  unshaken 
even  at  the  loss  of  both  his  children  ! ' 

Then  Maddi  the  mother  drew  near,  and  her  heart 
was  full  of  foreboding  as  she  saw  the  little  house 
they  had  built  of  mud,  and  all  their  playthings 
lying  deserted :  weeping  she  threw  herself  at  her 
husband's  feet,  and  asked  him  of  them.  And  he 
made  answer,  '  Rejoice,  my  wife  !  A  Brahman 
came  and  asked  me  for  them,  and  I  gave  them  to 
him.'    As  a  stricken  hart,  she  fell  at  his  feet  and 
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lay  as  a  fish  that  breathes  out  its  life  upon  the 
shore :  and  as  a  cow  robbed  of  her  calf  she  mourned : 
*  As  young  tender  lilies  my  children  suffer :  as 
young  gazelles  snared  by  the  huntsman  are  they 
dwelling  with  strangers.  They  whom  I  nourished 
at  these  breasts  are  now  in  the  hands  of  sinful 
men  ;  hungry  and  thirsty  they  cry  for  me  in 
despair.  O  miserable  woman !  What  dreadful 
sin  have  I  sinned  that  this  suffering  has  overtaken 
me?' 

And  she  called  upon  the  trees  that  they 
had  watered  and  upon  their  playmates  the 
gazelles  to  witness  the  dreadful  torments  of  her 
heart. 

But  the  Bodhisat  comforted  her  and  exhorted 
her  to  be  strong  :  and  she  came  to  herself  at  length 
and  said  :  '  I  will  not  be  a  hindrance  to  you,  0 
my  husband !  If  it  please  you,  give  me  also  as 
a  gift.' 

Then  Sakra,  the  chief  of  gods,  wondering  at  the 
fortitude  of  Wessantara,  thought  thus  with  himself, 
'Surely  this  man,  if  he  be  left  quite  alone,  may  fail 
of  his  endurance,'  and  taking  the  form  of  a  Brah- 
man he  came  to  the  Bodhisat  and  addressed  him 
thus  :  '  Fair  is  th6  Princess  ;  blameless  wife  and 
peerless  among  women.  Give  her  to  me  as  my 
slave.'  But  Maddi  reviled  him,  '  0  man  of  lust, 
long  not  for  her  who  delights  only  in  the  law  of 
righteousness.' 

Then  the  Bodhisat;  looking  upon  her  with  heart 
of  compassion,  spoke  :  '  0  wife,  I  seek  after  the 
heights,  and  I  must  pass  beyond  anguish  to  calm. 
No  lament  or  complaint  must  I  utter.  Do  thou 
therefore  go  with  the  Brahman  uncomplainingly, 
and  I  will  live  alone  in  the  jungle.' 
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So  saying,  he  exulted  and  cried, '  Best  of  my  gifta 
is  this !  Take,  0  Brahman,  my  dear  dear  wife  ; 
loving  and  submissive  is  she  in  all  things.' 

Then  the  earth  shook  to  its  foundations,  as  a  boat 
on  a  stormy  sea  :  and  Sakra,  the  chief  of  gods, 
revealed  himself  and  promised  to  give  the  Princess 
whatever  she  should  wish. 

And  she,  motherlike,  besought  him  that  her 
children  might  find  their  way  to  their  grandfather's 
court.  He  granted  her  request,  and  restored  her  to 
the  Bodhisat,  warning  him  never  again  to  part 
with  so  devoted  a  wife. 

Note 
The  goda  are  still  subject  to  frailty,  and  have  not  yet 
reached  the  heights  which  are  above  all  feeling  !  In  com- 
menting upon  this  story  to  a  learned  Buddhist,  I  remarked 
that  the  fate  of  these  children  was  too  terrible  to  be  con- 
templated with  equanimitj',  and  that  no  Western  mind 
could  bring  itself  to  believe  that  Wessantara  did -well.  Ho 
replied  with  a  shrug,  '  Unless  their  Karma  had  brought  it 
upon  them,  it  would  not  have  come  to  pass.' 


XLVI 

A  BUDDHIST  SOLOMON 
(Ummagga  Jataka.) 

This  story  is  cne  of  a  series  which  show  the  wisdom  of 
the  Bodhisat,  or  future  Buddha.  At  the  ago  of  seven  he 
gave  various  judgements,  of  which  this  is  one.  The  simi- 
larity of  it  to  that  of  the  judgement  of  Solomon  inevitably 
suggests  the  possibility  of  borrowing,  and  this  is  one  of 
the  few  cases  where  it  seems  quite  likely  to  have  occurred. 
For,  as  we  read,  Solomon,  whose  date  is  about  1000  B.C., 
sent  ships  to  get  '  ivory,  apes,  and  iieacocks  '.  all  products 
of  India,  and  they  may  well  have  carried  this  story  with 
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them.  It  is  quite  certain  that  Buddhism  did  not  hesitate 
to  use  existing  folk-lore  to  illustrate  its  teachings,  and  that 
the  Jataka  Book  is  very  largely  composed  of  such  material. 
Possibly  No.  LI  also  shows  traces  of  Old  Testament 
influence.    (Cf.  the  story  of  Daniel.) 

It  is  said  that  a  woman  carrying  her  child  on 
her  hip  went  to  the  tank  to  bathe,  and  leaving  him 
lying  upon  her  clothes  entered  the  water.     There- 
upon straightway  an  Ogress,  seeing  the  boy  and 
desiring  to  eat  him,  took  the  form  of  a  woman  and 
standing  by  him  called  to  the  mother,   'What 
a  pretty  cljild  this  ia !    May  I  suckle  him  ?  '    The 
mother  agreed,  and  the  Ogress,  taking  him  up,  gave 
him  some  milk,  and  then  ran  away  with  him. 
When  the  mother  seized  her  she  put  on  a,  bold  face 
and  claimed  the  child  as  her  own.     Now  it  chanced 
that,  as  they  wrangled  over  the  child,  they  passed 
by  the  Judgement  Hall ;  and  the  Bodhisat,  hearing 
their  quarrel,  sent  for  them  and  asked  them  the 
cause  of  the  dispute.    As  he  looked  upon  the 
Ogress  he  perceived  that  her  eyes  were  red  as 
Olinda  seeds  *  and  did  not  blink,  and  knowing  her 
to  be  an  ogress,  he  asked, '  Will  you  be  content  to 
abide  by  ray  decision  ?  '  They  agreed,  and  he  bade 
the  attendants  draw  a  line  upon  the  ground,  and 
lay  the  child  upon  it  exactly  in  the  middle.     He 
then  told  the  ogress  to  grasp  the  boy's  arms,  and 
the  mother  to  grasp  his  legs,  and  both  to  pull,  until 
one  prevailed  and  pulled  him  over  the  line.    *  Who- 
so wins  ',  he  declared,  *  shall  become  the  possessor 
of  the  child  ! ' 

They  began  to  tug  and  the  child  to  scream  with 
pain  ;"  whereat  the  mother,  yearning  over  him,  let 

*  A  beautiful  red  bean  with  a  black  base,  much  used 
in  Coylon  in  a  game  called  '  Olinda  '. 
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go  ber  sou  and  stood  lamenting.  The  Bodhisat 
turned  to  those  who  stood  by  and  asked  them, 
'  Whose  heart  is  pitiful  to  children,  the  heart  of 
a  mother  or  the  heart  of  a  stranger  ?  '  And  they 
answered, '  0  wise  man  !  it  is  the  heart  of  a  mother 
that  is  tender.'  ...  So  the  mother  took  ber  child  in 
her  arms  and  went  out  saying, '  Long  may  you  live, 
0  master  ! ' 

The  Ogress  took  the  Five  Precepts,  and  then  she 
too  went  ber  way. 


XLVII 

THE  CRUEL  CRANE  OUTWITTED 

(Baka  Jataka.) 

(Translated  by  Professor  Rhys  Davids  in  Buddhist 
Birth-Stories.) 

The  villain  though  exceeding  clever. — This  the 
Master  told  when  at  Jetavana  about  a  monk  who 
was  a  tailor. 

There  was  a  monk,  says  the  tradition,  living  at 
Jetavana,  who  was  exceeding  skilful  at  all  kinds  of 
things  that  can  be  done  to  a  robe,  whether  cutting 
out,  or  piecing  together,  or  valuing,  or  sewing  it. 
Through  this  cleverness  of  his  he  was  always 
engaged  in  making  robes,  until  he  became  known 
as  '  The  robe-maker  '. 

Now  what  used  he  to  do  but  exercise  his  handicraft 
on  some  old  pieces  of  cloth,  so  as  to  make  out  of 
them  a  robe  soft  and  pleasant  to  the  touch  ;  and 
when  he  had  dyed  it,  he  would  steep  it  in  mealy 
water,  and  rub  it  with  a  chankshell  so  as  to  make 
it  bright  and  attractive,  and  then  lay  it  carefully 
bv.    And  monks  who  did  not  understand  robe 
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work  would  come  to  him  with  new  cloths,  and 
say: 

*  We  don't  understand  how  to  make  robes.  Be 
so  kind  as  to  make  this  into  a  robe  for  us.' 

Then  he  would  say,  '  It  takes  a  long  time, 
Brother,  before  a  robe  can  be  made.  But  I  have 
a  robe  ready  made.  You  had  better  leave  these 
cloths  here  and  take  that  away  with  you.' 

And  he  would  take  it  out  and  show  it  to  them. 

And  they,  seeing  of  how  fine  a  colour  it  was,  and 
not  noticing  any  difference,  would  give  their  new 
cloths  to  the  tailor  monk,  and  take  the  robe  away 
with  them,  thinking  it  would  last.  But  when  it 
grew  a  little  dirty,  and  they  washed  it  in  warm 
water,  it  would  appear  as  it  really  was,  and  the 
worn-out  places  would  show  themselves  here  and 
there  upon  it.     Then,  too  late,  they  would  repent. 

And  that  monk  became  notorious,  as  one  who 
passed  off  old  rags  upon  anybody  who  came  to 
him. 

Now  there  was  another  robe-maker  in  a  country 
village  who  used  to  cheat  everybodj'  just  like  the 
man  at  Jetavana.  And  some  monks  who  knew 
him  very  well  told  him  about  the  other,  and  said 
to  him : 

'  Sir,  there  is  a  monk  at  Jetavana  who,  they  say, 
cheats  all  the  world  in  such  and  such  a  manner.' 

'  Ah  ! '  thought  he,  *  'twould  be  a  capital  thing 
if  I  could  outwit  that  city  fellow  ! ' 

And  he  made  a  fine  robe  out  of  old  clothes,  dyed 
it  a  beautiful  red,  put  it  on,  and  went  to  Jetavana. 
As  soon  as  the  other  saw  it,  he  began  to  covet  it, 
and  asked  him : 

'  Is  this  robe  one  of  your  own  making,  sir  ?  ' 
'  Certainly,  brother,'  was  the  reply. 
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'  Sir !  let  me  have  the  robe.  You  can  take 
another  for  it,'  said  he. 

'  But,  brother,  we  village  monks  are  I  ut  badly- 
provided.  If  I  give  you  this,  what  shall  I  have 
to  put  on  ? ' 

'  I  have  some  new  cloths,  sir,  by  me.  Do  yoi^ 
take  those  and  make  a  robe  for  yourself.' 

*  Well,  brother  !  this  is  my  own  handiwork ;  but 
if  you  talk  like  that,  what  can  I  do  ?  You  may  have 
it,'  said  the  other ;  and  giving  him  the  robe  made 
of  old  rags,  he  took  away  the  new  cloths  in  triumph. 

And  the  man  of  Jetavana  put  on  the  robe  ;  but 
when  a  few  days  after  he  discovered,  on  washing  it, 
that  it  was  made  of  rags,  he  was  covered  with  con- 
fusion. And  it  became  noised  abroad  in  the  Order, 
*  That  Jetavana  robe-maker  has  been  outwitted, 
they  say,  by  a  man  from  the  country  ! ' 

And  one  day  the  monks  sat  talking  about  tl.is  in 
the  Lecture  Hall,  when  the  Teacher  came  up  and 
asked  them  what  they  were  talking  about,  and  they 
told  him  the  whole  matter. 

Then  the  Teacher  said,  '  Not  now  only  has  the 
Jetavana  robe-maker  taken  in  other  people  in  this 
way ;  in  a  former  birth  he  did  the  same.  And  not 
now  only  has  he  been  outwitted  by  the  country- 
man ;  in  a  former  birth  he  was  outwitted  too.'  And 
i-^  told  a  tale. 

Lonji,  ago  the  Bodhisat  was  born  to  a  forest  life 
as  th  •  Crenius  of  a  tree  standing  near  a  certain 
ioi"     .-lond. 

No,.  :x:  that:  time  the  water  used  to  run  short  at 
tie  cixy  seastu  ii'  a  certain  pond,  not  over  large,  in 
wli'-K  there  w^re  a  good  many  fish.  And  a  crane 
thui'glt.  on  seeing  the  fish  : 


it; 


78 


THE  HEART  OF  BUDDHISM 


I  •  ' 


\^l 


^  fi 


-    V' 


i»  f. 


m 

i 
I 


'I  muat  outwit  theao  fish  somehow  or  other,  and 
make  a  prey  of  them.' 

And  he  went  and  sat  down  at  the  edge  of  the 
water,  thinking  how  he  should  do  it. 

When  the  fish  saw  him,  they  asked  him, '  What 
are  you  sitting  there  for,  lost  in  thought  ?  ' 

*  I  am  sitting  thinking  about  you,'  said  he. 

'  O  sir,  what  are  you  thinking  about  us  ? '  said 
they. 

'  Why,'  he  replied,  '  there  is  very  little  water  in 
this  pond,  ,and  but  little  for  you  to  eat ;  and  the 
heat  is  so  great !  So  I  was  thinking,  "  What  in  the 
world  will  these  fish  do  now  ?  "  ' 

'  Yes,  indeed,  sir !  what  are  we  to  do  ? '  said 
they, 

'  If  you  will  only  do  as  I  bid  you,  I  will  take  you 
in  my  beak  to  a  fine  large  pond,  covered  with  all 
the  kinds  of  lotuses,  and  put  you  into  it,'  answered 
the  crane. 

'  That  a  crane  should  take  thought  for  the  fishes 
is  a  thing  unheard  of,  sir,  since  the  w  orld  began. 
It's  eating  us,  one  after  the  other,  that  vou're 
aiming  at ! ' 

'  Not  I !  So  long  as  you  trust  me,  I  won't  eat 
you.  But  if  you  don't  believe  me  that  there  is  such 
a  pond,  send  one  of  you  with  me  to  go  and  see  it.' 

Then  they  trusted  him,  and  handed  over  to  him 
one  of  their  number— a  big  fellow,  blind  of  one  eye, 
whom  they  thought  sharp  enough  in  any  emergency, 
afloat  or  ashore. 

Him  the  crane  took  with  him,  let  him  go  in  the 
pond,  showed  him  the  whole  of  it,  brought  him 
back,  and  let  him  go  again  close  to  the  other  fish. 
And  he  told  them  all  the  glories  of  the  pond. 

And  when  they  heard  what  he  said,  they  ex- 


THE  HEART  OF  BUDDHISM 


79 


claimed,  '  All  right,  sir  !    You  may  take  us  with 
you.' 

Then  the  crane  took  the  old  purblind  fish  first 
to  the  bank  of  the  other  pond,  and  alighted  in 
a  Varana-tree  growing  on  the  bank  there.  But  he 
threw  it  into  a  fork  of  the  tree,  struck  it  with  his 
beak,  and  killed  it ;  and  then  ate  its  flesh,  and 
threw  it-^  bones  away  at  the  foot  of  the  tree.  Then 
he  went  back  and  called  out : 

'  I  have  thrown  that  fish  in ;  let  another 
come  ! ' 

And  in  that  manner  he  took  all  the  fish,  one  by 
one,  and  ate  them,  till  he  came  back  and  found  no 
more  ! 

But  there  was  still  a  crab  I'  ft  behind  there  ;  and 
the  crane  thought  he  would  eat  him  too,  and  called 
out : 

'  I  say,  good  crab,  I've  taken  all  the  fish  away, 
and  put  them  into  a  fine  large  pond.  Come  along. 
I'll  take  you  too  ! ' 

'  But  how  will  you  take  hold  of  me  to  carry  me 
along  ?  ' 

*  I'll  bite  hold  of  you  with  my  beak.' 

'  You'll  let  me  fall  if  you  carry  me  like  that. 
I  won't  go  with  you  ! ' 

'  Don't  be  afraid  !  I'll  hold  you  quite  tight  all 
the  way.' 

Then  said  the  crab  to  himself,  '  If  this  fellow 
once  got  hold  of  fish,  he  would  never  let  them  go 
in  a  pond  !  Now  if  he  should  really  put  me  into 
the  pond,  it  would  be  capital ;  but  if  he  doesn't — 
then  I'll  cut  his  throat,  and  kill  him  ! '  So  he  said 
to  him  : 

*  Look  here,  friend,  you  won't  be  able  to  hold  me 
tight  enough  ;    but  we  crabs  have  a  famous  grip. 
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If  you  let  me  catch  hold  of  you  round  the  neck  with 
my  claws,  I  shall  be  glad  to  go  with  you.' 

And  the  other  did  not  see  that  he  was  trying  to 
outwit  him,  and  agreed.  So  the  crab  caught  hold 
of  his  neck  with  his  claws  as  securely  as  with  a  pair 
of  blacksmith's  pincers,  and  call<  1  out, '  Off  with 
you,  now  ! ' 

And  the  crane  took  him  and  showed  him  the 
pond,  and  then  turned  off  towards  the  Varana-tree. 

'  Uncle  ! '  cried  the  crab, '  the  pond  lies  that  way, 
but  you  are  taking  me  this  way  ! ' 

'  Oh,  that 's  it,  is  it ! '  answered  the  crane. 
'  Your  dear  little  uncle,  my  very  sweet  nephew,  you 
call  me  !  You  mean  me  to  understand,  I  suppose, 
that  I  am  your  slave,  who  has  to  lift  you  up  and 
carry  you  about  with  him  !  Now  cast  your  eye 
upon  the  heap  of  fish-bones  lying  at  the  root  of 
yonder  Varana-tree.  Just  as  I  have  eaten  those 
fish,  every  one  of  them,  just  so  I  will  devour  you 
as  well ! ' 

'  Ah  !  t'jose  fishes  got  eaten  through  their  own 
stupidity,'  answered  the  crab  ;  '  but  I'm  not  going 
to  let  you  eat  me.  On  the  contrary,  it  is  you  that 
I  am  going  to  destroy.  For  you  in  your  folly  have 
not  seen  that  I  was  outwitting  you.  If  we  die, 
we  die  both  together  ;  for  I  will  cut  off  this  head  of 
yours,  and  cast  it  to  the  ground  ! '  And  so  saying, 
he  gave  the  crane's  neck  a  grip  with  his  claws,  as 
with  a  vice. 

Then  gasping,  and  with  tears  trickling  from  his 
cA'^es,  and  trembling  with  the  fear  of  death,  the  crane 
besought  him,  saying, '  0  my  Lord !  Indeed  I  did 
not  intend  to  eat  you.     Grant  me  my  life  ! ' 

'  Well,  well !  step  down  into  the  pond,  and  put 
me  in  there.' 
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And  he  turned  round  and  stepped  down  into  the 
pond,  and  placed  the  crab  on  the  mud  at  its  edge. 
But  the  crab  cut  through  its  neck  as  clean  as  one 
would  cut  a  lotus-stalk  with  a  hunting-knife,  and 
then  only  entered  the  water  ! 

When  the  Genius  who  lived  in  the  Varana-tree 
saw  this  strange  affair,  he  made  the  wood  resound 
with  his  plaudits,  uttering  in  a  pleasant  voice  the 
verse  : 

'  The  villain,  though  exceeding  clever. 
Shall  prosper  not  by  his  villany. 
He  may  win,  indeed,  sharp-witted  in  deceit. 
But  only  as  the  crane  here  from  the  crab ! ' 

When  the  Teacher  had  finished  this  discourse, 
showing  that  '  Not  now  only,  0  mendicants,  has 
this  man  been  outwitted  by  the  country  robe- 
maker,  long  ago  he  was  outwitted  in  the  same  way,' 
he  established  the  connexion,  and  summed  up  the 
Jataka,  by  saying,  'At  that  time  he  was  the 
Jetavana  robe-maker,  the  crab  was  the  country 
robe-maker,  but  the  Genius  of  the  Tree  was 
I  myself.' 


XLVIII 

TRUE  LOVE 

The  Story  of  Visahka 

(Dhammapada  Commentary.) 

The  Upasika  Visakha  was  in  the  habit  of  giving 
alms  to  the  Bhikkhus.  One  day  her  grand- 
daughter Suddata,  who  lived  with  her,  fell  ill  and 
died,  and  Visakha,  throwing  the  body  into  the 
charnel-pit,  was  unable  to  bear  the  grief.  So  she 
betook  her  to  the  Buddha  and  sat  on    ne  side  sad 
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and  tearful.  '  0  Visakha ! '  asked  the  Blessed  One, 
'  wherefore  dost  thousit  sad  and  mournful,  shedding 
tears  ? '  She  told  him  of  her  granddaughter's 
death,  saying, '  She  was  a  dutiful  girl,  and  I  cannot 
find  her  like.' 

'  How  many  meu  are  there  dwelling  in  Savatthl, 
0  Visakha  ? ' 

'  Lord,  men  say  there  are  seven  kotis  '  (seventy 
millions). 

'  If  all  these  were  like  thy  granddau^jhter, 
wouldst  thou  not  love  them  ? ' 

'  Verily,.  Lord.' 

'  And  how  many  die  daily  in  Savatthl  ? ' 

'  Many,  Lord.' 

'  Then  there  is  n<ver  a  moment  when  thou 
wouldst  not  be  grieving  for  some  one  ! ' 

'  True,  Master.' 

'  Wouldfit  thou  then  spend  thy  life  weeping  day 
and  night  ? ' 

'  I  understand.  Lord  ;  it  is  well  said  ! ' 

'  Grieve  then  no  more.' 

Note 
This  anecdote  is  told  to  illustrate  the  Buddha's  teaching 
as  to  affection.  It  is  said  in  the  Dhammapada  (213), '  From 
affection  come  grief  and  fear.  He  who  is  free  from  affection 
knows  neither  grief  nor  fear.'  This  is  a  part  of  the  'in- 
tellectual landscape '  of  Buddhism  which  is  so  strp  nge  to 
Western  eyes  ;  and  misunderstanding  is  rife  in  the  writings 
of  Western  students,  both  friendly  and  hostile.  As  this 
story  clearly  shows.  Buddhism  teaches  benevolence  to  all, 
but  attachment  to  none  i  all  are  to  he  equally  regarded. 
The  common  title  for  Ananda  in  Western  books,  'the 
beloved  disciple  ',  is  due  to  an  unwarrantable  seeking  after 
parallels  between  the  Buddha  and  the  Christ.  Gautama 
would  have  strongly  repudiated  the  idea  that  he  had  any 
special  affection  for  any  one  of  his  disciples.  It  must  be 
noted  that  Pema,  the  word  here  rendered  '  affection ',  is 
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ono  of  the  subdivisions  of  Tan*,!,  that  '  desire  '  which  is 

T^L^Z    "Vr^'"''''-    ^^"  ^'^llowing  story,  also  from  tho 
l^ftammapada  Commentary,  and  translated  by  Mr   D   J 
^ubasmha,  illustrates  the  same  point.  ■      •     • 


XLIX 

WRONG  LOVE 

TiiE  Story  of  Gosak.v 

(Dhammapada,  213.) 

(Translated  from  tho  Dhammapada  f'ommentarv 

K„\r,  T^   T  Subasinha.) 


bv  .Mr.  D.  J. 


In  the  town  of  Kosambi  a  courtesan  gave  birth 
to  a  child.  Knowing  that  it  was  a  son,  she  ordered 
It  t^o  be  thrown  on  a  dunghill,  upon  which  a  crowd 
of  dogs  and  crows  surrounded  the  child.  A  neigh- 
bour being  attracted  by  the  sight,  came  hither  and 
earned  the  child  home  with  great  affection.  A 
Sitana  (a  millionaire)  of  the  town,  on  his  way  to 
the  palace,  met  the  royal  astrologer  returning  home, 
and  inquired  from  him  as  to  the  position"of  the 
planets  on  that  day.  'Any  child  born  to-dav',  he 
said, '  will  become  the  chief  Sitana  of  the  town.'' 

During  the  day,  his  wife  was  in  labour,  and  he, 
therefore,  being  anxious  to  get  home,  hastened  to 
the  palace  and  returned.  He  then  ordered  a  maid- 
servant named  Kali  to  bring  any  male  child  born 
in  the  town  on  that  day  by  giving  for  it  one  thou- 
sanr"  --eces  of  money.  She  went  about  inquiring, 
an('  .dmg  a  child  born  on  thab  dav,  paid  one 
thousand  pieces  of  money  to  the  parents  and 
brought  it  to  the  Sitana,  who  thought  that  if  his 
wife  should  bring  forth  a  daughter  she  could  be 
married  to  this  child,  but  if  a  son,  then  this  child 
should  be  destroyed.     His  wife  gave  birth  to  a  son, 
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so  he  resolved  to  destroy  the  other  child, and  various 
methods  were  adopted  to  carry  out  his  design. 
This  child  was  first  left  at  the  gate  of  a  cattle-shed 
to  be  trampled  on  by  the  cattle  ;  then  it  was  placed 
on  the  high  road,  to  be  run  over  by  carts  or 
trampled  on  by  oxen.  Again  it  was  left  in 
a  cemetery,  to  be  eaten  by  the  Yakkhas  (demons), 
but  there  it  was  nursed  by  a  she-goat ;  and  on 
another  occasion  it  was  thrown  down  a  precipice, 
over  which  condemned  criminals  were  cast.  Each 
time  the  Sitana  spent  one  thousand  pieces  of 
money  to  get  back  the  child  from  those  who  had 
rescued  it  on  the  several  occasions.  The  child 
now  began  to  grow  steadily  and  was  named  Gosaka. 
The  Sitana  had  a  friend,  who  was  a  potter  by 
profession,  to  whom  he  said,  'Friend,  do  me  the 
favour  of  destroying  my  illegitimate  son,  by 
throw' "g  him  into  your  oven,  for  doing  which  I 
now  advance  you  one  thousand  T)ieces  of  money. 
To-morrow  I  shall  send  the  boy  on  to  you,'  and  to 
this  the  potter  agreed.  The  following  morning 
the  Sitana  summoned  Gosaka  and  said  to  him, 
*  Son,  I  entrusted  some  work  to  that  potter 
yeptsrday,  go  and  tell  him  to  do  that  work  to-day.' 
Now  Gosaka  started  on  this  mission,  and  his 
brother,  who  was  playing  ball,  observing  him  bound 
on  a  journey  inquired  where  he  was  going  to,  and 
Gosaka  duly  informed  him ;  whereupon  the 
brother  volunteered  to  undertake  the  work,  and 
in  turn  told  Gosaka  to  make  up  whatever  he  had 
lost  in  playing.  At  first  Gosaka  disliked  the  idea, 
but  on  his  brother  insisting,  Gosaka  remained 
playing  and  his  brother  went  on  the  errand.  When 
the  brother  met  the  potter,  the  latter  took  him 
up  and  threw  him  into  the  oven. 
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Some  time  afterwards  Gosaka  went  home  and 
the  Sitana  asked  him  whether  he  had  gone  to  the 
potter  ;  and  being  informed  of  what  had  happened, 
immediately  went  running  to  the  potter,  only  to  be 
told  that  he  had  done  as  he  had  promised  him. 
The  Sitana  was  overwhelmed  with  grief,  and  passed 
his  days  in  great  misery.  The  Sitana  committed 
these  crimes  owing  to  the  affectiin  he  bore  towards 
his  own  son. 


THE  PROBLEM  OF  SUFFERING 

'  As  a  man  soweth,  bo  shall  ho  reap.' 
(Milinda  Paiiha,  111.") 

Thus  spake  King  Milinda:  'How  comes  it, 
reverend  sir,  that  men  are  not  alike  ?  Some  live 
long,  and  some  are  short-lived ;  some  are  hale,  and 
some  weak  ;  some  comely,  and  some  ugly  ;  some 
powerful,  and  some  with  no  power ;  some  rich, 
some  poor  ;  some  born  of  noble  stock,  some  meanly 
born  ;  some  wise,  and  some  foolish.' 

To  whom  Nagasena  the  Elder  made  answer  : 

'How  comes  it  that  all  plants  are  not  alike  '! 
Some  have  a  sour  taste  and  some  are  salt,  some 
are  acid,  some  acrid,  some  bitter,  and  some  sweet.' 

'It  must  be,  I  take  it,  reverend  sir,  that  they 
spring  from  various  kinds  of  seed.' 

'Even  so,  0  Maharaja, it  is  because  of  differences 
of  action  that  men  are  not  alike  :  for  some  live 
long,  and  "  sme  are  short-lived ;  some  are  hale,  and 
some  weak  ;  some  comely,  and  some  ugly  ;  some 
powerful,  and  some  without  power ;  some  rich, 
some  poor ;  some  born  of  noble  stock,  some  meanly 
born  ;  some  wise,  and  some  foolish.' 
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THE  POWER  OF  THE  NORM 

In  olden  times  there  lived  in  the  town  of  Kosambi 
a  very  pious  king,  whose  queen  Wessamitta  was 
very  dear  to  him.  She  was  a  devoted  adherent  of 
the  Triple  Gem,  and  faithfullv  kept  the  Five  Pre- 
cepts. Now  when  an  enemy  in^-ac^  ed  his  kingdom, 
and  he  was  setting  out  with  his  fourfold  army  to 
meet  him,  Wessamitta  would  fain  accompany  him. 

The  King  sought  to  dissuade  her,  for  she  was 
great  with  phild ;  but  she  would  not  hearken,  and  at 
last  he  yielded  and  took  her  with  him.  But  before 
he  went  on  to  the  field  of  battle  he  placed  her  in 
safety,  and  bade  his  men  if  he  were  defeated  to 
hoist  a  red  flag,  that  she  might  take  warning  and 
escape. 

The  battle  lasted  long,  and  he  was  slain ;  and  the 
Queen,  seeing  the  red  flag,  began  to  wail  and  lament. 
Ihus  the  spies  of  the  enemy  captured  her  and 
brought  her  to  their  lord.  And  he,  seeing  her 
beauty,  was  enamoured  of  her  and  would  fain 
have  made  her  his.  But  she,  who  dearly  loved 
her  dead  lord,  would  not  consent.  In  various 
ways  he  tempted  her,  and  at  last  sought  by  terror 
to  win  her  consent. 

When  she  remained  steadfast  he  bade  them 
throw  her  into  a  pit  of  fire  ;  but  she  besought  him 
in  these  words  to  have  pity  : 

'  It  was  said,  0  King,  by  them  of  old  time  that  to 
slay  holy  men,  Brahmans,  parents,  children,  the 
sick  or  women,  is  a  deed  which  no  man  praises. 
Therefore  slay  me  not.' 

But  the  King  was  the  more  emaged,  and  bade 
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his  men  carry  out  his  orders.  And  she,  cherishing 
no  idea  of  vengeance  or  of  hatred  towards  her 
enemy,  began  to  meditate  upon  the  qualities  of  the 
Three  Refuges  and  the  Five  Precepts.  And  by 
their  power  it  came  to  pass  that  the  tire  which 
raged  all  round  her  seemed  like  a  pool  of  cold 
water  in  summer,  soothing  and  cool. 

The  King,  moved  to  repentance,  lifted  her  out  of 
the  flames,  and  she  uttered  the  following  stanza  : 

The  Buddha  have  I  taken  as  my  fortress ; 
Ho  alono  hath  been  my  mighty  tower ; 
Trusting  midat  the  raging  of  the  f umaco 
1  was  rescued  by  his  all-availing  power. 

And  she  taught  him  of  the  fruits  of  the  Five  Pre- 
cepts and  of  the  Three  Refuges,  how  by  their  power 
she  remained  calm  even  in  the  midst  of  the  flames  : 
'  No  other  charms  I  had  to  protect  me.' 

And  he  rejoiced  and  took  the  Three  Refuges  and 
the  Five  Precepts,  and  restored  the  Queen  to  her 
own  kingdom. 


LII 

DO  THE  DEAD  MEET  AGAIN  ? 

The  Story  of  Nokula's  Father 

(Anguttara  Nikaya,  IV.') 

Once  the  Blessed  One  was  dwelling  amongst 
the  Bhaggas  on  the  Peak  of  Sumsumaro  in  the 
Bhesakala  Garden  of  the  Deer  Park  ;  and  taking 
his  robe  and  bowl,  he  came  to  the  home  of  Nokula's 
father,  and  sat  him  down  upon  the  seat  they  had 
prepared  for  him.  Then  the  good  man  of  the 
house,  Nokula's  father,  came  with  his  wife  to 
the  Blessed  One,  and  sitting  on  one  side,  addressed 
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him  thus  :  '  0  sir,  the  mother  of  Nokula  came  at 
a  very  tender  age  to  my  home.  And  since  that 
day,  she  has  not,  I  think,  been  unfaithful  to  me 
even  m  thought.  I  would  be  with  her  in  the  next 
life  as  well  as  in  this.' 

And  the  mother  of  Nokula  also  came  to  the 
Blessed  One  and  said,  '  0  sir,  since  I  was  brought 
as  a  very  young  wife  to  the  house  of  Nokula's 
father  he  has  not,  I  think,  been  unfaithful  to  mu 
even  m  thought.  I  would  fain  be  his  in  the  next 
life  as  in  this.' 

Then  the  Blessed  O.ne  spoke  :  '  If  man  and  wife 
wish  to  be  together  in  the  next  life  as  in  this,  let 
them  be  peers  .a  faith,  peers  in  morality,  and  peers 
m  hbeiality  and  wisdom  :  then  shall  they  meet 
m  the  next  life. 

When  man  and  wife  are  peers  in  chastit> , 
In  faith  and  righteousness  and  charity, 
When  each  the  other  serveth  lovingly, ' 
Then  shall  they  dwell  in  bliss  and  health. 
Their  foes  shall  grieve  to  see  their  wealth  : 
And  since  in  all  things  they  are  peers 
Rebirth  in  heavenly  realms  is  theirs. 
And  gladly  each  with  other  shares 
The  bliss  they've  won  in  lower  spheres  ! ' 

Note 
r'^'^'jil-*  question  which  naturally  exercises  the  mind 
of  ^uddhists,  and  the  chances  of  re-union  are,  according 
to  this  teaching,  so  -blender  that  the  most  orthodox  believer 
IS  often  a  heretic  in  thU  one  resiwct.  When  we  reflect  that 
It  IS  the  common  belief  that  a  good  woman  will  be  reborn 
as  a  map,  it  will  be  seen  how  far  the  teaihing  hore  given 
IS  from  satisfying  the  cravi.ig  of  their  hearts.  Neverthe- 
less, they  would  account  for  the  phenomenon  of  '  love  a*, 
ttrst  sight  in  this  way :  the  lovers  were  together  in  a 
former  birth,  and  when  Karma  brings  about  a  racctinq 
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each  iiisiinctivoly  recognizes  tho  beloved,  though  outward 
forms  havo  changed. 

The  Christian  doctrine  of  a  Heaven  where  there  is  a 
'  knitting  up  of  sundered  tie?"  at'racts  Buddhists  very 
powerfully,  and  many  of  thom  havo  laken  it  over  into  their 
religion. 


LIII 

THE  LAYMAN'S  PART 

(Vyaggapajjft  Sutta.) 
(Tb.»nsl.\ted  by  Mb.  D.  J.  Sibasixh.\.) 

Thus  I  (Ananda)  heard. 

Once  the  Blessed  One  was  residing  among  the 
Koliyans  at  Kakkara  pattam,  a  village  in  the  terri- 
tory of  the  Koliyan  King. 

Now  at  that  time  a  Koliyan  named  Dhigajanu 
(Longshanks)  went  to  where  the  Blessed  One  was, 
and  having  paid  due  obeisance  to  Him,  sat  down 
on  one  side.  Being  thus  seated,  the  Koliyan  named 
Dhigajanu  addressed  the  Blessed  One  thus  : 

'  Venerable  Lord,  as  laymen  we  pass  our  day.s 
enjo5dng  the  five  sensual  pleasures  ;  and  on  account 
of  the  maintenance  of  our  wives  and  children  we 
do  not  find  sufficient  time  to  devote  to  the  per- 
formance of  meritorious  deeds.  We  perfume  our 
bodies  with  sandal-wood  grown  in  the  country 
called  Kasi  and  with  different  other  odours.  We 
adorn  our  bodies  with  garlands  of  beautiful  and 
fragrant  flowers  of  different  varieties.  We  anoint 
our  bodies  with  sweet-scented  unguents.  We 
possess  gold  and  silver,  and  we  enrich  our  bodies 
with  ornaments  made  of  gold  and  embossed  with 
pearls  and  jewels. 

'  Venerable  Lord,  ii  there  be  a  doctrine  which 
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will  be  of  iw»'  to  us  us  litvinon,  md  which  wili  con- 
duce to  our  welfare  in  this  world,  and  for  our 
happiness  in  the  world  to  come,  pray  declare  unto 
us  that  doctrine.' 

The  Lord  spoke  and  said  :  *  Vyaggapajja,  by  the 
observation  of  these  four  doctrines  the  layninn  will 
be  enabled  to  lead  a  virtuous  life  in  this  world,  and 
in  the  life  hereafter  enjoy  a  happy  life.  What  are 
these  four  ? 

'  They  arc  : 

1.  Perseverance. 

2.  Protection  of  wealth. 

3.  True  friendship. 

4.  Frugality. 

'  What,  O  Vyaggapajja,  is  perseverance  ?  In 
this  world,  Vyaggapajja,  whatever  profession  a 
layman  may  pursue  for  his  sustenance,  be  it  eitlier 
agriculture,  or  commerce,  or  cattle-farming,  or 
fencing,  or  statesmanship,  or  any  other  profession, 
such  as  smithy  and  pottery,  and  gain  his  liveli- 
hood by  being  efficient  in  these  arts,  and  unre- 
mitting in  his  endeavours,  and  if  he  watch  the 
right  time  to  do  a  piece  of  work  and  do  it  at  the 
proper  time,  or  without  sloti  if  he  cause  the 
work  to  be  done  at  the  proft^r  time  and  super- 
vise it,  he  judges  and  acts  wisely.  Acquisition  of 
wealth  or  achievement  of  success,  0  Vyaggapajja, 
by  persistent  effort  and  unremitting  energy  in  this 
manner,  is  called  perseverance. 

'  What,  0  Vyaggapajja,  is  protection  of  wealth  ? 
Vyaggapajja,  a  layman  may  have  wealth  acquired 
by  constant  diligence,  by  the  strength  of  his  limbs, 
by  the  sweat  of  his  brow,  by  well-concerted  plans, 
and  by  right  means  of  liveHhood.  One  shall  then 
consider  :   this  wealth  acquired  by  me  I  shall  pro- 
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tect  from  burglars,  protect  from  danger  arising  by 
tiro,  protect  iroin  inundutioii  ,  protect  from  (lanjit-r 
arising  from  authorities,  und  protect  from  dis- 
agreeable and  jealous  relatives.  The  ti.  ing  care 
of  wealth  acquired  with  difiiculty  in  this  manner, 
Vyaggapajju,  is  called  protection. 

'  What,  Vyagga])ujja,  is  true  friendship  ?  In  this 
world,  Vyaggapajja,  if  a  househc'  .>  r,  livinp;  in  a 
village  or  hamlet,  find  there  a  householder  or  his 
80U,  who  is  a  strict  observt-r  of  the  precepts 
(Dharma),  has  cultivated  his  intellect,  is  spiritu- 
ally developed,  is  fin-  n  faith,  performs  duties 
devolving  on  laymen,  is  liberally  disposed  towards 
others,  has  a  profound  acquaintance  with  different 
sciences,  and  if  he  associate  with  the  householder 
or  his  son  as  above  described,  discuss  with  him, 
converse  with  him,  that  householder  will  become  a 
strict  observer  of  the  precepts,  cultivate  his  intel- 
lect, develop  spiritually,  be  firm  in  faith,  perform 
duties  devolving  upon  laymen,  be  liberally  dis- 

{)08ed  towards  others,  acquire  a  profound  know- 
edge  of  the  sciences,  and  do  all  that  is  good,  und 
refrain  from  all  that  is  bad.  This,  Vyaggapajja, 
is  called  true  friendship. 

'  What,  Vyaggapajja,  is  frugality  ?  In  this  world, 
Vyaggapajja,  if  a  householder,  considering  wisely 
and  realizing  the  difficulty  of  acquiring  wealth 
and  the  manner  in  which  the  wealth  so  acquired 
should  be  spent,  be  moderate  in  his  expenses,  that 
is,  earn  twice  as  much  as  is  spent,  and  neither 
spend  too  much,  nor  spend  too  little,  then  the 
wealth  so  acquired  will  not  be  wasted,  but  be 
preserved. 

'Vyaggapajja,  as  a  trader  or  his  subordinate 
uses  a  balance  and  perceives  that  when  u  weight 
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is  introduced  to  a  scale  pan  that  one  side  is 
lowered  owing  to  excess  of  weight,  while  the 
other  is  raised  owing  to  the  want  of  an  equal 
weight ;  in  like  manner  the  householder  should 
understand  well  the  extent  of  his  income  and 
spend  proportionate  to  his  means,  considering  the 
difficulty  of  acquiring  wealth  and  the  impropriety 
of  spending  it  lavishly.  He  should  spend  econo- 
mically according  to  his  means  and  sustain  himself. 
In  this  manner  a  householder  should  refrain  from 
extravagance,  and  be  economical  in  his  expenses. 
Then  his  earnings  will  not  be  wasted,  but  be 
preserved.    • 

'  Vyaggapajja,  a  householder  who  earns  little  but 
spends  beyond  his  means  is  compared  unto  a  man, 
who,  desirous  of  eating  wood-apple,  climbs  up 
a  tree,  shakes  the  branches,  letting  both  the  ripe 
and  unripe  fruits  fall  down,  collects  them,  eats 
the  ripe  fruits,  and  throws  aside  the  unripe  ones. 
People  will  readily  deprecate  such  wastage. 

'  Vyaggapajja,  if  a  householder  be  miserly, 
making  no  proper  use  of  his  earnings,  and  die, 
he  will  be  subjected  to  blame,  in  not  having 
spent  them  during  his  lifetime  for  what  was 
worthy. 

Vyaggapajja,  in  this  manner  a  householder 
sLiould  wisely  consider  the  difficulty  of  acquiring 
wealth  and  the  impropriety  of  spending  beyond 
his  means  the  wealth  acquired  by  persistent 
efforts.  He  should  consider  in  this  'vise,  'This 
wealth  acquired  by  me  I  shall  not  spend  lavishly, 
but  spend  it  economically  and  solely  for  my 
wants.'  The  spending  of  wealth  in  this  manner, 
Vyaggapajja,  is  called  frugality. 

'  -yaggapajja,  there  are  four  ways  in  which  the 
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wealth  lawfully  acquired  by  indefatigable  energy 
is  liable  to  be  destroyed.  What  are  these  four 
ways  ?    They  are  : 

1.  Indulgence  in  unlawful  sexual  intercourse. 

2.  Indulgence  in  the  use  of  intoxicating  liquors. 

3.  Indulgence  in  gambling. 

4.  Indulgence  in  associating  with  unrighteous 

friends. 

'  Vyaggapajja,  if  a  lake,  well  fortified  by  embank- 
ments, has  four  feeding  streams,  and  four  outlets ; 
and  if  the  four  inlets  be  blocked,  and  the  passage 
of  the  four  outlets  be  cleared  up  by  the  removal  of 
silt  to  facilitate  the  outflow  of  water,  and  if  there 
be  no  currents  of  air  to  obstruct  the  movement 
of  water,  the  water  in  the  lake  will  gradually  flow 
out  and  the  lake  will  be  emptied.  In  like  manner, 
Vyaggapajja,  will  the  wealth  of  a  man  be  destroyed, 
who  indulges  in  unlawful  sexual  intercourse,  in- 
dulges in  the  use  of  intoxicating  liquors,  indulges 
in  gambling,  and  indulges  in  the  association  of 
unrighteous  friends,  snch.  as  joining  vicious  men 
in  the  time  of  their  prosperity  and  moving  in  their 
society. 

'  Vyaggapajja,  there  are  four  ways  in  which  the 
wealth  acquired  by  persistent  efforts  may  be 
increased  and  saved.  What  are  these  four  ? 
They  are  (1)  refraining  from  the  indulgence  in 
unlawful  sexual  intercourse,  (2)  refraining  from 
the  indulgence  in  the  use  of  intoxicating  liquors, 

(3)  refraining  from  the  indulgence  in  gambling, 

(4)  the  association  with  righteous  men.  These  are 
the  four  ways  tending  to  the  increase  of  wealth. 

*  Vyaggapajja,  if  a  lake,  well  fortified  by  embank- 
ments, has  four  feeding  streams  and  four  outlets, 
and  if  the  four  outlets  be  blocked  up,  and  the 
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passage  of  the  four  inlets  be  cleared  up  by  the 
removal  of  silt  to  facilitate  the  influx  of  water, 
and  if  there  be  no  current  of  air  to  obstruct  the 
inward  flow  of  water,  the  water  of  the  lake  will 
not  be  diminished,  but  be  gradually  increased, 
and  consequently  the  lake  will  bf>  full. 

'  In  the  same  manner,  Vyaggapajja,  will  the 
wealth  of  a  man  be  increased  who  refrains  froni 
indulgence  in  unlawful  sexual  intercourse,  indul- 
gence in  the  use  of  intoxicating  liquors,  indulgence 
in  gambling,  indulgence  in  associating  with 
unrighteous  men.  Vyaggapajja,  by  the  observa- 
tion of  thes^  four  principles  will  the  layman  be 
enabled  to  lead  a  virtuous  life  in  this  world,  and 
be  happy  in  the  world  to  come. 

'  Vyaggapajja,  adherence  to  the  following  four 
principles  will  enable  a  layman  to  attain  a  good 
birth  in  the  world  to  come,  and  enjoy  heavenly 
bliss.  What  are  these  four  ?  (1)  Faith,  (2)  Obser- 
vation of  the  precepts,  (3)  Liberality,  (4)  Prudence. 

'  What,  0  Vyaggapajja,  is  faith  ?  If  in  this  world, 
Vyaggapajja,  a  layman  have  faith,  he  will  repose 
confidence  in  the  sublime  wisdom  of  Lord  Buddha. 
Thinking  in  this  manner  will  he  repose  confidence  : 
'Lord  Buddha  has  overcome  all  sins.  He  has  bv 
self-exertion  fully  comprehended  the  cause  of  all 
things.  He  has  kind  words  for  all,  and  his  actions 
are  actuated  by  infinite  love  towards  mankind. 
He  understands  all  about  the  world.  He  causes 
men  to  refram  from  sin  and  sets  them  on  the  right 
path.  He  is  the  adviser  of  the  Devas  and  of  all 
mankind.  He  discovered  the  four  Noble  Truths  and 
expounded  those  doctrines  to  others.  He  has  sub- 
jugated all  kinds  of  passions  and  killed  desire.' 
Reposing  confidence  in  this  manner  on  the  sublime 


il 


THE  HEART  OF  BUDDHISM 


95 


wisdom  of  Lord  Buddha,  Vvaggapajja,  is  called 
faith.* 

'  What,  0  Vyaggapajja,  is  meant  by  the  obser- 
vation of  the  precepts  ?  If  in  this  world,  Vyagga- 
pajja, a  layman  refrain  from  destroying  life,  refrain 
from  taking  that  which  is  not  given,  refrain  from 
imlawful  sexual  intercourse,  refrain  from  the  use 
of  intoxicating  liquors,  this  is  called  the  observa- 
tion of  the  precepts. 

'  What,  0  Vyaggapajja,  is  liberality  ?  If  in  this 
world  a  layman  would,  by  insatiate  desire  and 
selfishness,  envy  others'  wealth  and  consider, 
'  May  this  wealth  of  mine  not  pass  away  unto 
others,'  that  is  not  liberality.  But  if  he  have  a 
compassionate  heart  towards  others  and  be  ready 
to  give  unto  others  proportionate  to  his  means, 
and  if  he  give  unto  others  when  demanded  and 
make  others  to  partake  of  his  riches,  that,  Vyagga- 
pajja, is  called  liberality. 

'  What,  0  Vyaggapajja,  is  prudence  ?  If  in  this 
world,  Vyaggapajja,  a  layman  dispels  ignorance, 
which  stands  in  the  way  of  one's  spiritual  develop- 
ment, or  the  achievement  of  success  in  this  world, 
and  acquire  enlightenment,  and  ponder  over  the 
dissolution  of  the  Skandhas,  by  the  conjunction 
of  which  man  is  constituted,  and  the  subjection 
of  everything  in  this  world  to  impermanence,  this, 
Vyaggapajja,  is  called  prudence. 

'  Vyaggapajja,  by  the  observation  of  these  four 
principles  will  laymen  be  enabled  to  attain  a  good 
birth  in  the  world  to  come,  and  enjoy  heavenly 
bliss.' 

*  Faith  in  Buddhism  in  reliance  upon  the  system 
expounded  by  Gautama :  Faith  in  Christianity  is  tnist 
in  a  Person. 
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